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Casa Campardi
53037 san Gimignano
(SIENA)

Italy

2l.7.1970

IRST C ;o M

Dear Maurice,

The story of the monks should of ¢ourse--«but for a
better reason than that he started Christianity---begin
with Christ. For & long time I have thought that he
brought scmething not simply new to Judah but of an ancient
origin, more ancient than Judah itself., ihen I first
began to sense this I knew nothing of the fact that there
were early trade routes between India and Mesopatanmia,
and between India and Greaoa--porhu{a as early as that
first oral tradition o Rinduismt called the Vedas,
which some peogple put at about two thousand years before
Christ and others very much earlier indeed, Nor did I
know that the theory that man started in southern Africa
was being displaced by findings that a very much earlier
tancestral humanity® was to be found at the northern tip
of India, Ve are told that Christ's mission was very
much the child of Greek influence, and it seems to me that
we can go further and supply the root not anly of Greek
thought but of the Mesopatamian eradle of religion from
which Judah itself came, Ifjyou look, for instance, at
a commentary on the Upanishads---some of which might be
called the Vedas written dowmn---it is astonishing what
aptness some of them have to the ideas of rlato., But, for
the kind of book that you and I have in mind, the important
thing is that Christ pointed outside Judah to the kind of
renunciation never practised in Judha, namely a solitary
or monastic one, Buddha overcame the world east of India.
Christ overcame the world west of India: and there are
parallels between their approaches---always to the poor,
the simple, the neglected. And that, I am saying, has
a long monastic tradition in India behind it. This
should be the basis of the ook, in the sense that the
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The book opens with & deseription of Alexendria
today---its sidestrects, the pulfn; walls of the banks
the derelict harbour, Islam is nov in control. The
Greek element Mﬁ g.u bui gj ¢, | There are the monuments:

Pompey's rillay
sitey of the soﬁ ratl nwo of
Ptolemies and ﬂu mnm. ocutside the ¢ity, at Aboukiy
{ealled Canopus in ancient times), there is maﬁm Sera
t @, and Christian cateconbs, In the Lib desert
t1an nom St6ries Teminy 6f Uedy Ntsus In She Seetis

«m. where the strangely seoloured mineral lakes lie.

 And there are the ruins of thau first monasteries from the
. time of Pechomius, At Abuma there are the ot

| once-flourishing Christian tm, its church mu

| 8% m‘h:m Egyptisn sold nlrw in AD 36

L Flinthine,

3
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Abousir nuui-e: m:mwpuu

the fourth century BC gn; to the ancient resort nuoa /*
|
;Mu.mnm mmﬁ-um of twen
nnmrmammy( )hovu;g:rum T
only @ capital for h he had just conquered, bu

one for orul: eivilisa munm ﬂuhcmmn- “
across the Mim &o :oﬁm' om There were
umtmquw;n ¢ climate

and nw, mnnmmu mnm

as ¢ muaammm«rmmuwmprm

of Ammen, and he seemed to have found in t---auuef
pﬂnMu the setting he needed for the hermcnising

of the Greek wor %m‘:&li‘lﬂl he had af ter all p
ommm rersia in to achieve this, mwuwm
owm od And later; under the influence of g:hltn.
he was mmluiv em:nmsm: he m

harnon h m. @ he m«“ more than
even h:“ R i QJ tian end Jewish
and eruk -gm of rouctm th nn physically
coubining the busy Mediterranesm oi uth the solitary

deserte--aid become the monastic and the intellectual
birthplace of Christiemity.

Alexendrisa was a ¢ity with & million inhebitents in
its ancient s With wide avenues, It was divided into-
five quarters ¢ cd b{ the first five letters of the Greek
alphabet, Its port a 1ted ships from ewry country.
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g
Jews bena to into the eity from
nof::' - P e ¢ tar Jm«. ceoupying

nom:th- There were nearly a
million books in the royal 14 Its influence spread
utnuam. mum one of most success-

It wes built round & small bain tom ¢lose
to the

sea oalled Rhakotis
SeSehi Gratant iy S g o
pers
Osiris, A ‘ : 2 ® ius
L
g After Alexander's death one of his generels, Pt
2. Te £ele gqpaniished himself os the ‘som of God® and professed Wil
7 le Pllemes ien consent 2 omnestion with the rharcahs, The

wmmmmmmumm W
(8e 240 Alexander was after, despite wm

o wath) ::t{um";“ wm» mm ma ns“v W

Under rhiladel: m was m on translating
Bible into Greeke~ethe so-scelled Wt nmm. iu
un-k etuvm:mnu finished by BC « 4% rather
m mi thought prevailed, largely because
8 kopt such & elose nm‘sw on their scholars
nnd poets, Geience, de came off best.
Mathematics, geogra udoi.u mede extré-
ordinary developmen nth Eratosthenes (who knew
memmmrm uimammmg;o

within £ niles of the m th)

{¥ho knew 1 'S $a8 oarth roveilwed Temd the oumly & Phe
made the so-called m&xw year of 566 ,1/2 days

instead of the w o this Alexandrien

year, offieial by Julius em we base our om Julim

calendar, Iresistratus 'rrutuod ﬂvmnm, end ¢onne

eoted nervous breakdown disorders.

- The tien divinity ceiris wes understood by the
Greeks as be Mun){‘:n with D ius, almost
another name for him, g is oult & like fire,
and there were somm shrines to him in every pert of the

matmm Some people see this cult as the last
utrugal ganism ageinst Christianity, as it was in
he strie icel sense, but equally i mtmtm
mt w. Glmn on the angient mind like
all the facets of the *wrut'm ZCANW
M mm
The firet intervention in Alexendrien affeirs \ ><

outside was from Rome. The rather mmmtm
m&awwmammm, or professed to be mm,:
at Alexendrion corru nmu«umwm
and Romen Christisni u s.t later became was deeply
different from those first warm Greek and Jewish axpm&u}
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both in the oity and the desert. nguwa of
Christianity are o be foundeebefore after Romen
offieialisation of the religion,

Tle Romaw Little by little the Alexandrien empire (Cyrene, Israel,
. Cyprus and some of the Asia Minor coast) fell into Romen
elrsxpolon ) hands, and over the next two centuries the hold increased as
Hlex andila the Egyptian fleet fell more and more into decsy, Rome was
dmmog ‘guardian® of the rtolemies, Cleopatra was a
(Bc 200 act of the eity in her v ous variety, her
i) aring and her eowardice, She intrigued against own
brother and husband Ptolemy X1V, then made love $o Caesar,
went to Rome with him and after he was assassinated resurned
to Alexandria to make love to Anteny end turn his head with
delights unknown to the simpler and grosser Roman world,
Her son by Julius Ceesar became Ptol«xgn. and for a
noment the ¢ity became the eapital of eastern ire
while Cotavian ruled the western from Rome, But af
Cleopatra's fleet virtually surrendered to Cetavian's
Alexandria degenerated into the capital of a Romsn province,
oeuﬂuni‘now the emperqr iugustus, hated it, Yet

Alexendria‘s develo as the ‘spiritual oity' was
uninterrupted-~-indeed it quickened, For this was the
time of Christ,

7 - Tradition says that Christienity was brought into

(Le dwu ., Alexendria by 5% Mark when he conver & Jewish shoemaker

Clpn sVatn o called Annjagus in AD 456: this men was martyred sevenbeen

) ears later for protest -sun st the oult of Serapis

Alex cndi e {M Romén em wp: pm::gh Christians less because :ML
disagreed with their beliefs or their faitheeethe ecu
ion of & man for beliefs was & virtually unknown % in
the ancient warlde-~then because they scemed to represent
a r o the State: Christienity looked like a Jewish
dostrine of subversion designed to upset the state of
Israel (& province of the empire) and even, in its later
stoages, challenge the emperor by questioning his divinity.

Hadrien's lettar about the Christiens in Alexandria,
dated AD 134, deseribed them as seditious, vain and spiteful,
ibove all, they were 'badly behaved', meaning that they
were reluctant to nntg: tqum m‘h«ﬂg. In Alexendria
the oonfliet between Christians end the State was at ite
mnost pointed, Am‘r:mﬁu e¢ity won the battle for the
offieialisation of the ion more them any other plece
in the empire,

. But eonflict alone could not have converted such large

Ne converrion numbers of other peoples There had to be somw kind o
inspiration, and this lay perhaps in the eostesy, the striking

N Fe },ag,cw« Joy that from the eyes of Christiens even when they
were on their way o death or torture, That was what
remained in p.op!ﬂi minds, and what was talked about,



od =

The question is how this joy came sbout, and why it
axceeded the kind of joy achi in the wmhi «‘ is
Oairis or Serepis, 7% wes quite oleariy & & t order

of experience, And in the end this eu‘muto
1ie in the monastie diseipline that came in with Christ's
mm and which had been for & very long time erystallising

in Zgypt.

i% Mtd to & technique for the realisation o &
ioy beyond pleasure of the senses: and gompared with
t none of tho wu rites nor the of Isis herself
(so elose %o ihat the later ladenna) had a umtatnm
power over the mind, The monastic diseipline nded
on the knowledge that God was inside, an! had to looked
far inside: hemve the importance of'a solitery retreat,

T o TS S S
N BN Py o~ oug W
deaefol But it was the basis of Rinduism end Bud
,)M_ Hoe Eaxt ﬁmﬁ of evidence that these had for vc:g.x.ms wxma
tho luence in Israel, in Zgypt and in Greek
world, so that Christ's a nee seemed to heve been
pﬂpurod for over the centuries, Buddhistie diseiplines
may well have reached Igypt d the rersien invesion
wmuuam between 626 406 BCs There were
numbers of Indians in the Persian army in Greece,
u 80 BCe Modelled heads of Indimns have been found
¢t lVemphis from the same pericd, whieh secus to indicuate a
settled commnity of Indien treders, There is evidonse of
an aseetio of men in the desert behind the Fayum
province &s early as 340 B0, Buddhism was setively preached
%‘u ;:gp::r “u:‘ m ‘pmd nbwt’gve% aﬁ’d -
on e ou .
Therapeutae were formed nesr Alexendris, a Jewish sect
remarkably elose to the later mum“x its men end women
lived in separate cells, never touched wine or meat and spent
their lives in uuuum, The Essenes of lsreel may have
derived fiom this seot, or direetly from a Buddhist mission
at inticch, The ym of Hinduism lay not only in its
diseipline-~=in the thor g of its techni which
amounted to something like & sopience~-~but in its insistence
on the idea that ‘'all ptm lead to God*', For the Hindu it
was impossible to evade God, far from Him being divided inte
seots and authorities,

T Lnste Bl m Hermetic Books of ¢t are dated between 500 and
b(ﬂ) 6() and these too show Ind influences: the Books
W 0 <200 b turn provided much of the basis for later Greek

§Slocy |[Zexlia £00.

lnd ;mm: thmht. and thus Christian thought in Alexandria
“‘Y"“\“ The Books promoted the idea of & Son of God, an
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cbvious forewarn of Christien doetrine, The Logos

is mentioned for the first time in the Books, Both the
Essenes and the Therapeatae followed the Books dl osely in
their daily lives, The opening of the 5t John gos ts
the Essene point of view exactly, with its mention of ¢
Word or Logos,

Also an t new view came into Egyptian thought
at the time of the Books, namely that if ‘a of God's
sun' shone on & man he was henceforth free of *demons?,
which later terminology would eall passions: all other men
were naturally driven by their demons, The Hindu concept
of 'n:;:'. that is the natural passion-driven world of

a.:u and pain, is olose to this: the *light' comes X
ag:ho ‘ ~==(G0d's ray shines through it---and gives
detac t from the eysle of pleasure-~ for the first

times And the connection with the la Christien dootrine

of grage is olear tooe, There was also mention in the
Books of the 'font of mind'e-«8 baptism of the mind which
provided gnosis or divine knowledge. ‘And now I am not
what I was before, but I am born Hind*('secret Sermon) . X
This theme of reb: : Quuxmmmmwu

eshoed by Christ hingselfeee xuqt & man be bom again he
cannot see the Kingdom of Heaven',

%, T sl The so-called Wisdom literature began in Egypt about
. 200 years before Christ: and it comes straight Ifrom the
hfealz 9X)p”  theme of the o8 and the reborn self, And it was almost
(200 6c) Aoy OOTtainly familier to the first Christians, The 'Wisdem X
of Solomon'was by en Alexandrian Jew, written in Greek, X

Hee sons reflvoce, I 4% we £ind & softening of the inaccessible Jehoveh:
, the writer has ¢learly studied Epicurean idess, For the

Jewish God was id -mi but lacked the common touch.,
A mediator of some kinde--2 ¢mtact with men---was needed,
and the whole theme of the 'word' or the 'light' or the
‘mind? or the *'Som of Go 4' came from this; they were
different ways of desoribing contaet with Gods, ‘'Wisdom?
was the light of the diseriminating mind: it was the devotee's
oWn act of mediation, for himself,

How the monestic diseipline underpinned this: the
Hindu of Buddhistiec dostrine laid it dowm that divine bliss
could be experienced only by withdra the mind from the
senses (from *maya') and ng into the deepest self:
in the Self lay God; 4n the ¢ we were all one., Hence
Christ's, 'Is it not written, Ye are gods?' tekes cn & ¢lear
:ﬂu‘ i.a: é:muu to the spirit of §m as mything could

e a b ime o

For Christ himself ex sed the Fastern theme of
renunciation as if he had been groomed im ity OCreeks and X
Persiens end igyptdins had certainly influenced seme—Jewsy =X
;u brought the memastic message into the heart of Judsh, -
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for the first time in sueh & graphie and (for the State)
uﬁgm s 'If any men gome to me, and hate not his
father, and his mother and wife, and children, &nd brethren,
and sisters, yea, and his ow life lso, he cannot be my
diseiple (Luke 14,26), 'Go tipy way, seil whatscever thou
hast, and give to the s @nd thou shalt have treasure

in heaven' (Mark 10,21), and 'Is it not written in your
law, I said, ye ave g * (John 10,34),

This mes came to Alexandria through the resident
Jews, and Christ wae now their mediatore-all gthat the word
and fhe uind end the Light had been, Alexandrian thought
was used to such 1mgunf- and absorbed it easily., And
above all there was Christ's presenge, his divine huum ity:
that dug deep into Greek yearn for the "perfect' men,
And here the 'perfect' men medisted for God: an incernation
(this too @ concept from the Bast),.

The new Platonism flowered in Alexandria whes the
Ptolemies, with their inferior hived philosophers, had dded
avay, The sehool was founded by Ammenius Sacces, efter he
had been emverted %o Christisanity. His pupils were
Lcn%xnm. Origen, Plotinus, The dootrine ook the old
rlatonie idea of the warld be an imperfect copy of an
ideal, and made this copy & » Yory nearly noneexistent
one, 4And here the ‘maya’ of illusioe-emistakenly called
reality~-~is seen agein, FPlotinus himself took part in
a militery expedition sgainst the rersians in order %o leora
about Indien and rersien $: 41t was aefter this that
he went to Rome and lectured ore fashionable sudiences,
The idea of God being ‘our true self' is eleer in his work,
together with the doetrine of rebirth and the mystical
vision (semadhi),

Thus the neo-plagonist refused to give sin and evil
an eternal reality, Clement of Al ia called Greek
thought a ‘preparation' for Christ, Here is the greatest
&t tion b 2 ’:? agﬂeﬂ:n mﬁm go u:mt umgz :nl

ost-Augus tinian though ve & importan
pllog as 1% hed had in the (ld Teatament,

Wow the '"God is self* theme (the opposite of the later
Augustinian *the self is i in & state of sin') wes
the basis of the firet desert experience,, i:n as the schools
of Alexandris were the intelleetusl diseipline behind it.

The *philosopher? of the Greek world was very ¢lose to the
wandering monk or 'se sin' of the Hindu world, In fect the
desert fathers often called tmﬁkum g: the idea
of philosophy being an asadenmic or in o« pursuit
detached from life only came about much later a&s & result of
mediseval soholsstioism, Origen, after becoming head of the
theologieal college in Alexandria, cestrated himself:

thatveas how real the philosophy was (though the bishop
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of Alexandria did disomn him for 4% and send him pumg). X

Three men in ted monagticoism (that is
anchoritic m um:u rm) into u‘% amnﬁu chanh;
Am‘mx‘zm;“h” Alexendrie, St Antony the hermit,

nd ior of nmb{th £
hernitio 1ife.  Feshonius hed cst’of the Serepis
oults Athmmasius wrote the m ot Antony from am

personsl knowledge .

8¢ Antony (AD B51-356), after twenty years nuu in the

desort, wes found in pert ’{ eaf pysical conditien, el with all
ﬁnwm lotinue seemed to

amutoho'nmwm iaabw*atlmmc X
wonderful sites for his retr s and loved the uu-m.
annamuoauthauputumum He taold a
visitor who wondered how he cculd do without books for so
long that God unfolded the marvel of His work for him e
gngle day, Perfeetion for 5% Antony wes & retumn to mm's
natural or essential condition: 'Cod is the Self' sgain,
rgga;:ymmwm&mdm-h.mmmm
n ]

The first monks did not reject matier as evil, This
wag @ line later ﬁmlom and & Christisn
oﬂ.maten t ex in tice by the Chureh
itse m.mm&tmmnm who ealled them~
selves *devotees® in the Hindu style mich more joyful
and serene: in no other way could wmm other Rt
o& The devotee got beyond mat (tho illusion of
mlt )to God in order to return to it axl see it as a

It is even doubdtful whether m rmt hernmit; as
) ed to later fanatics, were uncleen %’?ﬁhﬂltm "
Antony aid not 1ike public baths for mfr assooiations o !
o lisence in the ancient wwu But no mm ca&n live scund
in nind and limb to & age 1a vy scdivios, »

this too was in line with m Hin ve

ascetioism, In the W K
there is a sober lack ulm un reflests the ‘
Bast's dislike of ocoult prectices eml irretionslity, Far.J. X
the Lives only a few works ot‘hnaungmtabotm.

Antony weas the founder of mmnm-nmn 0t Qe
in the end infectede~wthe dosert round Alexe
Christienity beceme the state religion acmuu intp
the desert to see him, and it was only now that idea took
hold of solitude being an ‘escape' from reality---at that
tm“ﬂ:t reality of heavy texes in Alexeandris, snd milutary
sery @

rmd&ommmﬁﬁmﬂm@ the natron N
lekes in the desert of ceetis) nnsmmmuuw.
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Abbot mearius, an Alexandrian baker who was ¢converted at
the age of farly, settled there end introdused perhaps tie
first note of mct..a unwa mnt tw

ninded persom what we eall a 2 =
rigours of training). He stayed Yo Rong-op 5
days and went without cooked foold for seven years.

Athenasius in Alexandrie encoursged monéstic life
Gradually the mom steries spyead, A convent came nﬁ beinge

s
o -

A. The comminities became disturbingly wealthy in boats end

land, The nenes of the besteknom hernits were nov house-
hold namps in Rome, Rmbm to come to Igypt (Rufinus
and the Jady leleania) together with exiled bishops, The last
two decades of the fourth cantury were & sort of goldem
for the monks thore, Atmmtm:mthcﬂnt:&
at atmmzm from within and then fon withouts ‘e

le thn letterod and unlettered monks appeared for
m it time, The dawn of wonder was gome in
S‘Miﬂ'c

Fower-interests sterted as som as Christienity wes
offieialised under Constantine at the mmm of fourth
gentury (by the end 1t was made

conpuls great
. dispute over the nature of Christ (am @um oth:‘in)

divided the embryonie Christian world before it had
ltx’fut to ::;uu in the gng m ‘hgh::;iohwu of chrutun
story very 1 o ertain
roots-~-an uncertain ‘ whioh showed in the emq- dnm—
ration that 1t was tta only valid religious inetitution, ami
chrutmu.t{.t only velid belief,s Arius, the patrt.mu
of Alexandr weas in &uﬁr with his seeretary, Athenasius,
The Arien view comes strajght from the Hermetis writ
the ides being that Kosmes the *sescond' God wap erea oat
of the first and primel God (or eternity) and was not hime o)t
“mﬁ' né: poag: %‘ihu tt“%y‘u ug mt nn
eq an on ¥
om *before all timet', nﬁ argument was more then
isated essay on the nature of time and divinity:
thonasius, with more of & political then Arius, saw
mtchru{matm bagk to -umetmm
gods Af he lost either his divinity o lm hunnﬂy. m
sould onl - to men about God he had both,
Couned 1 e in D 386, cmut of two mw-a m
Lifty huhopu md priests, uazm great viclense
against Arius, and he weas banished rrm Aloxendris (but
BO WAS Athmu no fewer then five times, for
to have Arius mn’: The Nicene orecd was the first step
in ereating ean wmm, end therefore heresy.

ﬁmb" e
ety whole
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the strects One moneatic settlement was as near as
miles from $he eity. nine

ratriarch Theophilus led & erushing attack against the
worship of serapis, The temple at cuuwu {toda mmm
fell in 380, Two years later Alexandria was die 4 by
an armed yiot of the u?u They established themselves
m thm uie!m temple and seized several umtm. At

the teuple wes destroyeds And paganien

nca. The ware porrif
tm uu i‘!ga nonke who tised she mnost horrible
xma of 1 asceticisn, thought themselves virtuous
for 1t: practices wm tw the pagen 'against the

mm* and woum haps heve been for the fivst deserd
$s ’! perhaps

The pmntim of pagans eulninated in the murder of
Hypatia, who taught mathematieos at the louseion, and was
on her mr from & legture: she was torn trmm carriage
by monks end beaten to death with tiles,

With her death Creeve was all but stifled in Alexandrie,
as an influense, The Christian monks were strongly natione
alistie, anti-Greek, [Later they came to be ealled ‘eopta?
or mmﬂ and their lengusge was aneient Ngyptien written in
am ahmhn. They had a kind of nat : ‘

 theol.

in the heresy of ys or the 's » nature?
m{rm. The ;» ecame to 1%“«&
X étawmmm rest

A monk mardered the imperisl prefeet, and the patriareh
Gmlmimmtwu. It was Cyril's «wg’:m

Hypat ,
can the first Barberian attecks in the began
w?«-u amumwumetmmmmum
rt to be uum They fled from their retreats in
wt mxmr.

% jon had “ﬁ’ tihen
uuwman t when you see boys,
upmmﬁnnunm wim.s ™hat is to sa I hmml. ualisy
inorensed, tosether with the moasures against if. A chilM
{mmersed Mimself in @& netron lake until he was disfigured
beyond recognition, so as to avoeid am“mmm. son

of Cariom), Sexual obsessions followed first freoshness
of the desert experionce as if brought alive by 4% in lesser
or weaker people, rachomius $oo had fareseen the decadense,

A second Borbarien devastation happened ia 434, and the
ocenobitie idea of making automomous monRstic settlements
took even 8 er m,a hmm of the need for sesurity.
The walled | texy of the middle sges came into being.

m«mugn or she 'single neture' doetrine was really

X
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the Coptie revolt against Byzantium or imperial ommmw.

ratrdareh Diossurus *s succossor, founded the brecke

avey % tien mmﬁ and the result was two patriarohs in
and she other popular,. It was this

umm thnt m u eagy for Islam to conquer the oty later,

Timothy the Cat as he was mm was Diosgurus's Succcosor:

he had the imperial patrisreh Proésrius lynched, e himself

was exiled in 400, but was restored fourteen nm m"c

A domestie vtmm unknown under the Ptolemies bee

perpetusl now, The Tabemnesite monastery on the mt of

Alexandrie ﬂ!mn the jal side, and monastery of

the Ninth Milestone on the west of the oity under the Abbot

mm chose the Ooptu u«.

) N tio dootrine said that thmh clu:tst was bm

ﬂaumct oﬁmdm%e‘% J
] cod e Liede, GLYINGmewnat this Couneil cm“au
i _ declared in 451 ﬂut Christ's nature was dusl but thet the
Aot etz Lo one nafure was indivisible from the other, After this
Couneil no Greek was safe in Alexandris, and the reglel
ed ks [¥lawr < ifforences have continued until totw. It made the Ared
- invesion later in the seventh cenfury & relatively easy
Vihag <=2y affeir: the Egyptians simply would not fight Islam, S5pese
ially as 1tqmmurrxm4{ymdtmm form,
ATD ALEXANGRIA should therefore end with the Couneil of
Chaloedon as the act which Anuinly elosed iAlexandria's
role as the "o mm& ci s &nd led to the extinction of
ite Gmk w . u&ahmlﬁ mention the Persien
attagk on Alexandria m & student called Peter
smuggled & plen a‘mcnrto‘mn inveders: elso the
disestrous udmmutntim of the iaperial envoy from Rome
which followed Persien cogupatione-esnd which 'Kcmc the
way for Alexsndria‘'s total surrender to Amr,
when he entered the eity im 642, Alexandries
rcn m‘e slow deosy under men did not really understand
her history, just as she is dolng now,

I havepno books on muoly this @ of history or

g:ou this nh:nh ¢ is acknowledged

que mﬂx but noé wnmtoﬂ with Christ or the
desert tu hers the way I think right, / lso the desert
m;hm m alnost never seen as ¢ were déseribed in
the I mﬁpt in the soholerly DESERT A CITY by
Derw QAP | 9“, which says there is a desarth of
books on the Subjes

No book I know conveys the richness of Christ as
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he must have a mﬁmauﬂu
richness of Ia and m:%o- am wer has ¢
in so 8

b & how he superseded hort & time
%o tar afield, ood in

6

be
and
m this cannot be underst tergs
g‘ ?::.uv:x' “"‘”""‘"Zz at&t: interest :: Bin,
s not ¢ ible tnosphere slexandria
or the desert %




THE AGE QF MONKS MAURICE ROWDON
(Ha grir & confiunets ogt™ Cern)

d ‘%\A Crteue:a-@ IA-O-A-«-{ ’

— The object of this book is to show that the
first Christian monks were the architects of our
thought and our society, and that their thought
and their society were one and the same thing in
their hands.

THE AGE OF MONKS will descrlbe how a set of
pe,tss:Lonate!“ el oG h . OvVerponer
about first in a few people in Judah and the desert,
after the death of Christ, then in the form of BsT== L Y v

=== round the ledlterranean, then finally as a
distinctive civilisation centred on ROmegﬂlﬁg#éigfjlkﬁLAde
S I I¥ .
It will trace the origins of this eivilisation
—-—=which means a way of thought---in the first
Christian monks, who were also the architects of the
*e“ﬁf‘”lﬁ e flréf\soc1ety, their mbnastic settlements being the
embryo (quite consciously and deliberately) of the J«fer
s Christian eity. I shall trace the development of
oS these settlements, together with the thought and
controversies that brought them into being, through
the first eight centuries after Christ, untll thelr
climax in the Benedictine monastery, which became the
model of all monastic life in Europe during the
Middle Ages and indeed might be described as the
basis offmediaeval Wgldbni—Feeweht— I shall there-
fore end* the book where the system of Christian

h life (which is the same as the system of Chrlstlan Monls,
'/" thought) seems to have become completed. $g§§%227~
&z>ﬁﬁ¢< oumaitam e a o e i v o 181 counterg
the idea of a 'dark age ai:ihzi:t:m@; because the
entire basis of the later soclety——-what I shall call
(jii:> the 'vast social operation' of converting the Barbar-

lans/ t—smtirslmewsystems ot Tite. was laid/during own

that time. Fzr from being dark, tH=ss= that adge was

full of a light which we have great difficulty in

: g/ only because swe—sermo——eseritre the Christian

///”'éxperleDCQZln hlstorloal that is external, terms:

\ it is an inner expe€ erlence. And only an under-

\ standing of this, which in a way is an understanding (///ﬂ .
of all genuine monasticism,{ézzqkthat practised by f?ffifs)

//// people who never set foot in a monjstery)bﬁxngaztxnﬂ

:&iﬂz;;wil' account for the fact that'sormany men were
prepared to die = horrlbly IO TRy EmseveE for o,

b - so—tomps (What I am saylng is that in thege first .
ﬁ martyrdoms TR the s Sieet—t , e v .

//ﬁwfa He a whole new world was belng ploneered
sect 2 lEan which culmindted in the converqﬂlon of &= wildes+
\\\\\M_’//// and mo=$t unthinkably savage trlbechzezakaaua. I
shall suggest &= that this procesSs is even now not

at all finished, and that Christian experience is still
at what might be called the beginner's stage, compared
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with the Eastern religions A&t:EE&y—erblbedCEhuagands

TIfe=¥s before the blrth of Christe. ~ I StiEs—sug
e s—smillenie—are invelved in +the abse

p < 7= ot

&rd—6het EE crueltlesvof Tho Crusad S efmﬂfb+ﬁﬁﬁr4ﬁﬁﬁr (;:;?:

p;edlatGQA/Laﬁﬁ=§%e¢the collapse oT ChTistian, experience 2
?”.‘:{""J":M 9 mswnpl;y ege—oithe stage, p‘focegsfx ¥ “Which
fka/&¢th#Q; "Apellglons passe@, Eepre——rirer—enhered Jwe

e pﬂf‘plﬂ wWhe—Hey TEVET 11:1\/8‘ '/ﬂ”

r&'-—.

aatla -~ 242 Ao
o T o orer

J Lateen—she uxCLJuI'lCzy‘a cori nnq'l'v but onl Y os—a elhrurehr

In order to lead to this inner pexperience I:shall 2; """"" 'y
theFeTore begin THL AGE O lMONKS by suggestln]/'Ifhou%“ﬂézMM;jS/)
dogmatic insistence that ,the monastic tradition came
from India, and travelled"Brfore the birth of Christe

along the trade routes (or perhaps migratory

routes) from ixﬁxxxﬁa the Ganges to Mesopatamla and
Greece. I shall point out that Christ's whole mission
and story came from that, and that the horror felt by
T Judah towards [GEE was gssentially & a horror of the
i monastic 1deafm Lel” was, opposite as anythlng could be
,/// to the highly racial type of worship evolved in Judah,

which depended on the family and the blood-tie. It

ias precisely the racial type of worship that Christ
: attackedg and this was why his crucifixion was S50
r@u wf \ gpe==Ef a social necessity, required 'for the people',
¢ M—"‘lk" § [ e vape F S 9 M‘a'&‘v

l My Introduction will SFesesoze aaeurlbe somebhlng

P (o) an background (the oral tradition of the Vedas
., and the written]Upanishads) which I believe to have been
JAid') the model for the.Christian monk, especially for the first
“/ hermlgt of the desert. We have an excellent contemporary
accoutn of the sannyasin or monk in the life of Sri
N Ramakrishna, who died towards the end of the last century, ——=
krwft;A~; ameygs thne tveacner or Vlveﬁeuduud, wWhro—eie—5e ek
Dt :

e D I,."r.-..“_;;_;u;rrr_;p__;f_ the pre-Chrlstlan models
U of asceticism (the Essenes, the Therapeutae, the neo=-—
Platonisf of Alexandria).

.pr((” experience and-net JCTAEMT ough——whiekh—the—Lfirst—
ie +oo—8&S < Ull 9

l< \IJ..lJ..-LDU-L(AJ..l v.n.yv.x._l_:ulvb TIevel wds \al’ld. whikch 1T Onlym
' afrep—eorrturtes—ef—developnentie—
X [ ///

o At the same the thzx experlence must be descrzbed

——— = > ——— g
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in its clash with the outside world. This is the only

way to get over the ecstasy which it involved, and which

made the first maryrs cry with joy on their way to death.

It will mean decribing the state of Roman society at the

time of Christ, escpecially sapee Judah night—Pbe—desc—ibed O

g= o satellite of that society. And of course the Roman

empire provided the new Christian feeling with a ready-made

vehicle of expansion. It made possible that 'vast social 2

operation' of converting the Barbarian trlbes WE*Gh"xégiéiwrﬁ‘ﬂzzy
5 arcer oe¢uu Tts—federsd—Ltrooy

1 belleve that the stor3 of this 001a1 oper.tion' has

never before been told properly. It is the story not

solely of how our caﬁ ety came about, o our thgouth came

facame about, or*eve the Chrlsthﬂ~ aith came about,

but of how all thes tﬁree were a simultaneous and identical

fermente.

+ My approach will be as chronological as possible, SO
as to get the idea of a development, though not a 'progfess'
I will not be saying that mediaeval life was the crown of
an endaevour that had been going on,since the Desert, ‘o
gldistillation of the of"@&&ﬁ%?kperlence, a distpnct
watcering-downg to make the mass-convers ong po. 551b1e /¢,
and to turn #Em into fo'universal socie y,ﬂwhteh—the__ PES hes
meé&ae¥e&—ﬁoeteﬁy—w&sqﬁaﬁeaihag 2ny other loaewn dn Lhe

i8]

»

T——
u aden. ool e e,

mtl _A_LI’:IIr-n—x I I 3 T ¢ P € (Ll)lm"fllﬂ”m
—
" 1ﬁﬁ;g,work:ing plan:
R

INTRODUCTION. The monstaic experience itself, with

reference back to the Vedas and the Upanishads and some
mention of Sri Ramakrishna. The possible ways in which
theexperience could have reached lMesopgtamia and Greece.
the—fact=beet llesopatamia w the cradedl of the Near

X Lastern rellglons, and Gr ZQM dominant

,»-»C,L'«»M e m tHomsErfit Christ's tlme"a‘g‘ﬁ ing from th&@&éﬂw source

on the banks of the Ganges.

!‘Ilzlll:...l--‘-?--m—:.-; -

1 The crucifixione. How Judah resisted t&e this
expression of the monastic ideal (give yp your goods,
your mother and father etc)./ 2 The first Nasarene church

that came about in Jerusalem after the crucifixion.
The Jews were the first proponents of the Christian
experience. sE=Esui—ese., g(

e i
S F— . ——m—

Y
3 ) /
. The state of thgémpxr&{”' Thégi;thhe whole basis
of the imperial structure. The lack of Roman volunteers . N
N (dur to the collapse of the middle class) means that 6ﬁggiecgruu
. (@Be now recuited femm on the spot in various parts of
Europe from the barbarian tribes, which in turn began

-\ to form autonomous (and lawless) settlements. The collapse

of the slave market. Inflation, and sepculation at the

expense of the state, The centreof control broke up.

The towns began to surround themselves wiith walls.

A bureaucracy began to replace the army, and this in the

end came under the control of Christians, who showed the

most discipline and integrity. Antyhlng llke a rel%?m

in Rome had dwindled into occultism. 6?:}0QFM@
~TIOoEes—= the 'mystery'religions. /rﬂ%ese had not the

Sy
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persuasive influence of the story of a single man,
whose presence seemed to dominate everything said

out hime @he—e@}ge—w&s—;nu&de¢_31multaneiifiz:b?’
Christianity and Barbani SHy—and - the violent deahsT-—

Dreeding of the two opposite states—efTind roduced
the MiddTe fpetwn. [he fizsb=mertyrs In Kome. The

: OT of—Chri ‘M
8 . St ubversive sect of Judah, deFrrried:
to oye o hesiale—ef—dudeh—ant—by—iafeweatt the
Ji,.‘.i-‘é' ST SRR~

~description of the Barbarian psychoi;;;;> The
book here ands out against theidea of-Barbarians

on one side an istians on t _e-other. After the
first desert experien ~gtruggle took place inside

the Barbarian or pagan. W e man in the
monastery. € fought the Barbaris nd Paganism
(the quite distinct from the other) in himzelf,

I
s m——t

e

6:'4 Pachomius (286-346) first organised the l&g;;—_~_-~i;>
cofimunities of the :-desert into settlements inder

a superior, with novices. The monastery in the Christ-
1an sense appears for the first time. I describe the
spread east of the Christian moanasciticsn, to Gaza,
Cyprus, Besanduc near Jerusalem. I trace a note of
doubt that enters the Christian experience. The first
light begihs to flicker doubtfully. Epiphanius,

bishop of Cyprus, was always heresy hunting. I take
the increasing concern with heresy to be a sign of ’
increasing fear.

éa

The first clear punitive element enters Christ-
lanity with Shenute (died 466): he once beat a hermit
to death. The rigour of the Syrian monks---especially
ot oimeon--- (born %389) becomes an influence on the
state. The emperor in Constantinople consults hime.
Here I note In this chapter I note thefirst sign of a
division between the ascetic school of monasticism
and that which advocates 'the ecstasy of the angels'
(in Hindu thought 'bahkti'). I see this in lestorius
bishop of Constinople. I later trace Pelagianism
back to this struglle. These 'isms sound cold now
but THEAGE OF IMONKS will show them to have dramatic
and vivid conflicts, often ending in gang-fights on
the streets between the monks. The 'monk' begins
to imply lack of discipline, and the state ---the
emperor---begins to take social measures, which serve
to strengthen the Chruch against the monastic element.
But 1 show that the Church was based on nothing but
this element.

f%{ The shift of the first monasticism from Egypt first
o Palestine and then to Constantinople coinicdies with
the accumulation of social and political power by the
Christians., mainly because they became themost reliable
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//’most brilliant and prolific of the Doctors of the Lhurch
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servants of dtate. bBasically this was res onsible
for the =zm ERXTRX uer'xtxtlAadoptlon of Christianity
as the OfflClal rellglon of the empire by Constantine.

i; Now that monasticism was not essential to the
had done its main work it came under the control of
local bishops, by the Council of Chalcedon in 415,
The emperor Justinian ordered that monks' cells
should not be separate from the main monastic nucleus
of buildings. A social emphasis enters Christianity.
The monastic ideal of solidude is for the first time
seen as a possible source of unruliness, as it was
seen by the Romans in their persecutions. The
'ecstatic' element begins to be squeezed out, and the
inner experience formalised for mass-uasagee. The
Second Synod (692) laid down that non one under 10
coucd be a monk.

The monastic tradition entered Ctaly wity
Paulinus, who gave up social life in %95 when he was
40, Here is the first monastery as the seed of a
new civilisation, a lived culture. He was urbane,
wrote verses, read the ancient authorse. It is here
that the classical world renews its influence, softens
both the rigours and the ecstasy of the first experience,
and begins to form thecivillisation which had its first
great climax of imagination in the Rennaissance.
The 'ecstasy' against the 'self-mortification' continues
to be themain rift of Christinity. St Augustine
(he left Milan in 384 to begin his work) epltom01ses
the struggle in his doctrine of original sin, which
'defeated' the Pelagian doctrine that a man could
become virtually 'sinless', Aufustine was for this
reason what might be called the first 'literary' Christian.
He advanced the experience as a body of thought, to
be written down. He began literature in the Christian
sense, and also th ©Schools of the mediaeval Schhols,
where the experience became a matter of rationalistic
discussion and analysis. His CITY OF GCD laid the
basis of the medivaeal psychologye.

jre—

. The struggle to Christianise the Barbarian. A
V3. Martin of Tours (361-397) was an imperial soldier

himself. A Th Here i begin to talk—about-the-'vast— .
social operation' mentioned above,

‘gp ot Jerome. fierce and quarrelsom, lived in Rome
nd Jerusalem, from whloh he fled during a Barbarian
attacke He finished a, iranslation of the Bihle in
theyear of ot Augustlne s conversion (385). The







g}a As a result of the conversion of the Barbarians

ome began to seem no longer the seat of past and dead
glories as it had been increasingly in the last centuries
but as the new centre of new Christian centre. The
distinction between priests and monks came to a head at
this time, The Chruch had an ibcreasing social su ceesse
St Mzrtin Dbiographer talks about 'the luxury of the
priests'.

£zh In the fifth century an embryo of the furutre
civilisation the future 'universal society' comes about
in Lérins in Provence, whete novitiates came from . Syria,
Greece, Spain, Africa, Egypt, Italy. Provence was I
shall argue for this reason the cradle of the future
humanism whichfirst expressed itself centuries later in
St Francis of Assisi adn was the body of the Rennaissance,
'art' in a chRistian sense develops from this. John
Cassianus had a cmonastery at Merseilles Q415): his
writings on the Dseert Fathers seem to me the first
example of the later manuscript, which in turn was the
seed of theprinted book,. It is the first clear example
of the literalisation of the Christian experience, that
is the use of the written word for cpersuasion, eventaually
for the persuasion of absent people. The book as a
source of the ferment of ideas comes 1nto being, And
at the same time a certain intellectauvalisation of the
religion sets in .ith Jerome, Augustine and Cassianuse.,
Izadimgxskxaxght I show that this too was part of the
great 'social operation' undretaken by the monks because
only the faculty of the intellect could cut through all
tribal differences and Jealousies. This was a major
departure from the work of the dese t fathers., God begins
to be 5 concept. Dogma and doctrine become importante.
The Chruch, with its stupendous task of creating out

of the wildest tribes a settled order of h'umanity
required a dogma that could be spelled out to every one,
entailing death or torture for its denial. I shall
argue among other things that the child-like re-etition
of Hail lMaries as a punishment (or, to dress it up,
penance) for a kiss , a thought pr a burst of anger,

has a lot to do moreto do with the Barbarian neec¢ for
and belief in punishment than with religion. I shall
even argue that the adoptioj of the doctrine of heaven
and hell was a simple translation of the Barbarian

need for reward and revenge, and again not essentially
religious. They are 'beginner s' rej;igion.

gég Fifth century Christendom was as complicated as
)ossible, and will require a number of chspters on

the Byzantine-Rome stiuggle, which c¢ mplicated the
Barbarian-iiome struggle. Life in Rome and Constantinople
will also give us a breathing-space from the monks.
Constantinople was still Greek learning, Rome was still
Latin. They were both stilleseentially ancient, and

will give us the chance to see how new the Christian
world was when it cameinto being, as well as what it

took from the ancient world. Being a Christian meant
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at this time bein  moderne.

léif The top of the crurve is reached in St
Benedict's monastery at Cassino (529) The meditation
of the desert (which was the haesychia of the Greek
'philosophers') is here distilled into ruminatio or
reading aloud. All reading was of course reading-
aloud «t first; we apparently do it silently now, at
the back of our throatse. # ghcedule begins to impose
itself, that is a new sense of time comes into being:
the day is divided into duties and thoughtse. This
was the only way---the way of regularity---to show the
meaning of discipline to the Barbarian mind. From
this regularitycame the first concept of the clock in
the mediaeval mon,stery, that is a regular ticking-out
of time in fraction of equal length, with ‘'infinity'
(a frightening sone of emptiness and indiscipline)
lying outside this . The concept of zero---which is
reallt that of inficinity---came into being too in the
mediaeval monastery, and numbers began to incluse
noughtse. The 'imprisonment of mathematical time'
began to grip the Christian world, which explains the
attempts to why there re so many attempts now to pierce
it, largely by going back to the Indian monastic ideall,
in the form of yoga disciplines which have no reference
to intellectualy fractionalising.

lé; Gregory the Great, the firs pope (590) in anything
like the modern sense was a bBenetictine. He was also
in control of extensive church lands. He began to
think independently of Constantinople. He brought
about the new Christian empire based on Rome by sending
out Benetdcitine monks to every part of Europe, includ-
ing Ireland, where the earlier forms of monasticism were
hard to break in the interests of central orgnaisation.
The ancient Roman experience of how to handle foreign
peoples politically now reached fo ward into the new
Christian leadership. TRome as thenew centre was in
any case necessary when the Islamic invasions started
after the dcath of Mohammed (632) and cut the Christian
world into the western part under Rome and the eastern
part under Constantinople. and cut Constar tinople off
from the western parts. 1t was no longer iha position
to govern. The Gree and African worlds were stripped
of their Roman associations. They cameunder Baghdad.
Whil at one time the patriarchs of Constantinople,
Antioch, Jerusalem amd Alexandria had looked on the
people pope as simply another bishop, he now became
responsible for the entire western church, which was
nothing but'Europe',




THE BATTLE OF THE IMONKS MAURICE ROWDON

The General Theme

This book is about the first eight centuries of
Christendom---what could be called the age of the monks.
It is about their battles---against the elements and
their own temptations and voluptuous dreams (in the
Thebaid desert), against the first vagueness of a new
religious experience (Alexandria), against tyrannical
abbots (Syria), against each other in vituperous
writings on biblical interpretation (Jerusalem),
against animals in the arena and against pogroms
(Rome), against the 'fallen man' in themselves (Italy,
Africai, against other monks in street-brawls on points
of doctrine (Constantinople), against the barbarian
outside and sometimes inside themselves (northern
Europe), against the emperor, against the Church
that was based on their thoughts and their struggles
and now wished to disown them, against the increasing
orthodoxy that protected the Church on the one hand
and the increasing 'heresy' that caused and resulted
¥from the orthodoxy on the other.

The book will counter the idea of a later 'dark
age', because the entire basis of mediaeval society
was laid down then, carefully and even systematically,
by the monks. The first eight centuries of Christen-
dom were the incubation period before the emergence
of something like a Christian order in the middle
ages. Everything from the walled city to agricultural
implements were prepared then, and the classical
modes of writing and worshipping and reasoning trans-
formed to new uses. The monastery became in fact
the nucleus and heart of the new world. Thus the
incubation went on in the monks. Their centres were
the onlyavailable means of continuity from the time
of the crucifixion through the fall of the Roman
empire to its dismemberment by the barbarian tribes:
they made out of this prolonged turmoil a new thought
and a new society, the one the mirror of the other.



THE BATTLE OF THE MONKS if the story of that struggle,
and the ferment that made the later society possible,
and which drove deep into the Christian psyeshology a
sense of sin.

The 'dark age' is actually the story (one that has
never been properly told before) of what the book will
call the 'vast social operation' of converting the bar-
barian. It was the climax of the period treated in
this book, not an eclipse or a collapse. In the first
martyrs, the first fathers of the desert and the doctors
of the Church, a whole new world was pioneered and
fought out, and the remarkable conversion of savage
tribes in every part of the European and Mediterranean
worlds was the result of that.

THE BATTLE OF THE MONKS will suggest that the
monastic tradition came from India, and travelled long
before the Wirth of Christ along the trade routes (or
perhaps migratory routes) from the Ganges to lMesopatamia
and Greece. It will suggest that Christ's whole mission
and story came from that, and that the horror felt by the
Jews towards him was essentially a horror of the monastic
ideal as a force destructive of social life. The battle
of the monks was a fierce and prolonged effort to cope
with new spiritual demands made in Christ's teaching,
which brought trouble with Roman and later Christian
emperors, and then the Church itself, for the same reason
that it had brought trouble in Judah.

The book will describe something of the Indian
background (the oral tradition of the Vedas anst the
written tradition of the Upanishads) which was perhaps
the model for the Christian monk. We have a good
account of the sannyasin or monk in nineteenth-century
Hindu writings, which will provide us with fresh terms
by means of which to understand the monastic experience,
while Christian terms would sound stale and played-outb
to most ears.

The approach will be as chronological as possible,
so as to get theidea of a development, thought not a
'progress': the book will not be saying that mediaeval
life was the crown of an endeavour that had been going
on since the crucmfixion. It was more a distillation
of the first experience, a distinet (even an argued)
watering-down to make mass-conversion possible,



The Working Plan

INTRODUCTION

What it meant to be a monk, with reference back
to the Vedss and the Upanishads, and some mention of
the work of Sri Ramakrishna in the late nineteenth
centurye. The possible ways in which this discipline
could have reached Mesopatamia and Greece. The
methods of this discipline: +the fight against desire
and the 'illusions of Maya'e. The terror and distraught
sense of deprivation in the early stages. Then, foll-
owing the influence through to Christ, thefact that
Greek thought (perhaps the transmitter of the discipline)
was a dominant influence in the Judah of Christ's daye.
The extraordinary identity of views expressed in Plato,
Pythagoras and in the Upanishads. The pre~Christian
models of asceticism (the 'transmitters') were the
Essenes, the Therapeutae and the neo-Platonists of
Alexandriae.

L The crucifixion: how Judah resisted the monastic
ideal. The gospel and its clear laying-down of the
new monastic discipline. The failure of the disciples
to understand Christ at the Last Supper was their un-
familiarity with the spiritual discipline he had in
mindo

ce The first Nasarene church that came about after
the crucifixion: the story of these men---the first
proponents of the Christian experience. They were
Jews who believed in the Second Coming though they
still went to the synangogue. The first attempt to
convert other peoples took place in Antioch, where
Jews preached to Greeks. There were Christians in
Damascus even before the conversion of St Paul. It
was St Paul who took the gospel abroad in something
like a conscious and planned way. It was he who
prevented itfrom remaining provincial or sectual.

A century after Christ there were Christian communities
in all the major cities of the Roman empire. Still

a 'church' (meaning assembly of people, ecclesia) was
not the contradiction of 'monk' (man by himself). The
groups were collections of monks. That is to say,
the monastic discipline wasinherent in the Christian
teaching: the first hermits were renouncing the world
in the sense of abandoning the 'illusions of Maya' and



accepting realitye. The monastic ideal described the
world as unreal: the real only transpired in solitude.
It was not a renuciation of society. The solitude
could as well be practised in society, and the Indian
teachings had in fact never advocated avoiding other
men. The desert was only a fit place for the maximum
concentration, the maximum self-purifcation from pagan
(meaning worldly) environments in the cities. The
idea that in religion there was a necessary friction
between the one-man ideal and the society-ideal only
grew up later, when the Church and the state began to
identify themselves with each other. It is for this
reason that history books tend to make 0 little of the
whole period, and especially of the 'dark age', because
only the social development is noticed, and not the
experiences of the men who made it possible.

e The Roman persecutions of Christians under Nero

(AD e4), Domitian (AD 96), Trajan (98-117), Hadrian
(117—585. They became mass—affairs much like the
pogroms of this century, under lMarcus Aurelius (161-80).
Christianity was seen as a 'Jewish heresy', a subversive
doctrine designed to overthrow Judah gnd therefore to
bring disturbance into the empire. The fact that the
martyrs wept with Jjoy @n their way to death struck so
many people as mad that it began to have a compelling
force which no amount of consciow conversion could
equal,

4, St Paul the hermit settled in the Thebaid desert
in the third centurye. St Antony on Mount (olzum,.
The school of Alexandria with its combination of Judah
and Plato was the system of thought behind the desert
experience. The 'philosopher' of rhe Greek world was
precisely the wandering monk, the sannyasin, of the
Hindu world. The desert fathers were called 'philosoph-
ers'. The idea of philosophy as academic and intellect-
ual only came into being centuries later as a result
of mediaeval scholasticism, which: tried to throw the
whole Christian experience up into the head, so to
speak.

Origen (185-254) was a 'philosopher' of Egypte.
He was master of the school of Alexandria, andone of
the most brilliant of the '@Greek' fathers of the Church.
Much of his work was described as 'error' when the
catholic faith became more clearly defined.

Se The state of the Roman empire in the third century.
Army whole basis of imperial structure. Lack of Roman
volunteers meant fhat legionaries now recruited from the
barbarisn tribes. Collapse of slave market, inflation.

The Christian experience broke through the mystery religions
(Mithras etc) because of the monastic discipline behind ite.



leadership. This rationalisation so to speak of
Christianity under Rome would naturally end THE BATTLE
OF THE MONKS, but another fact split Christianity

into two and rendered Constantinople inaccessible-=-—
the Islamic invasions. In the seventh century the
Greek and African worlds came under Baghdad. While at
one time the patriarchs of Constantinople, Antioch,
Jerusalem, Alexandria had looked on the pope simply as
another _like themselves, they now had to see him as the
man responsible for the entire western church, for
Europee. And that was the work of the monks.

Length: about 126,000 words.
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THE AGE OF MONKS MAURICE ROWDON

(The First Eight Centuries after Christ)

1.

The General Theme

The object of this book is to show that the first
Christian monks were the architects of our thought and
our society, and that their thought and their society
were one and the same thing in their hands.

THE AGE OF MONKS will describe how a set of pass=—
ionate attitudes came about in a few people in Judah
and &he desert after the crucifixion, then in the form
of communities round the lMediterranean, then finally as
a distinctive civilisation centred on Rome.

1t will trace the origins of this civilisatione—
which means a way of thought==—-in the first Christian
monks, who were also the architects of the first recog-
niskbly Christian society, their monastic settlements
being the embryo (quite consciously and deliberately)
of the later Christian citye. 1 shall trace the devel-
opment of these settlements, together with the thought
and controversies that brought them into being, through
the first ejght centuries, until their climax in the
Benedictingmonastery, which became the model for all
monastic life in Europe during the Middle Ages and indeed
might be described as the basis of the mediaeval world,
I shall therefore end the book where the system of Christe-
ian life (which is the same as the system of Christian
thought) seems to have been completed.

{ THE AGE OF MONKS will therefore counter the idea
of a 'dark age', because the entire basis of the later
society=---what 1 shall call the 'vast social operation'
of converting the Dbarbarians--—-was laid down during that
tim Far from being dark, that age was full of a light
which we have great difficulty in seeing now only because
the Christian experience (or relégious experience gener-
ally) cannot be described in historical, that is external,
terms: it is an inner experience. It has to be evoked.
And only an understanding of this experience will account
for the fact that so many men were prepared to die horr-
ibly for ite.

In the first martyrs, in the lives of the desert
fathers, a whole new world was being pioneered which
culminated in the conversion of umhirseablse savage
tribes. (I shall suggest that this process is even now
not at &all finished, and that Christian experience is



still at what might be called the beginner's stage,
compared with the Eastern religions, which were fully
evolved many centuries before Christ's birth. The
cruelties of the Crusades were symptoms of this immat-
uritye. And so are the mass-~wars of tiis centurye.

I trace the first appearance of these things in the
lives and thought of the monks. Thus my book will
constantly reach forward to modern times, particularly
to the time of the protestant revolutions in the sixteen-
th century, where I see the early struggle between
Pelagianism and the doctrine of original sin brought

to a climax of refinement and bitternessgp When hist-
orians find that the modern state (nationalism and a
money-based society) were born at this time, they are
saying that these basically theological struggles had
burst out of the Church and engulfed the whole of life.

But none of this can heke sense unless that first

. ipner experience is understood. And to lead to this
/ Ihett—besin THE OF §4ONKS by suggesting (without
dogmatic insistence) that the monastic tradition came

from India, and travelled long before the birth of
Christ along the trade routes (or perhaps migratory
routes) from the Ganges to Mesopatamia and Greecee.
I shall point out that Christ's wholqgissionjand story .
came from that, and 1 shall say that horror felt by VA4
the Jews towards him was essentially a horror of the
monastic ideal ( a hopror later felt by Rome—=-=first
imperialg kome and then the Church of Rome), as a
force destructive of social life, The monastic ideal

j was as opposite as anything could be to the highly

racial type of worship gvolved in Judah, which depended
on the family and the bood~tie for its survival,. It
was precisely the racial type of worship that Christ
attacked (give up your mother and father, give up your
riches etec), and this was why his crucifixion was a
social necessity, 'for the people'. 1+ was this that
'. the Homan Pontius Pilate failed to understand: he saw
merely an innocent and sincere man condemned, He had
to be told that tolerating Christ would mean the ruin
of the state. 7As (méle e nouks e

n pursuing this line of thought Introduction
will describe something of the Indian background (the
15Q oral tradition of the Vedas and the written tradition

of the Upanishads) which i—be&:a“a_tn_hﬂua-boengﬁﬁ‘“‘--¢LJ1,
JY \f model for the Christian monk, especially for tHe first b ﬁ‘

;\ hermits of the Thebaid desert. Ue have an excellent

M/-.—--'j.

contemporary account of the sannyasin or monk in the
o life of Sri Ramakrishna, who died Gowards the end of
P the last c ntury. This will provide us with fresh
(}AQ’ “J 7 terms by means of which to understand the experience,
where Christian terms would sound stale to _mogle=-—
especially to young---ears. And THE AGE OF MONKS
gx;pk} is after all beiq? written in a world where the Hindu
X influence is obvidbus, especially in the form of yoga
\(’ disciplines. I shall be describing the Christian
\ experience as an astonishing discovery: 1like yoga
today, it moved some people to alter their lives a
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littleé, while to others it gave an astonishing
ecstasy which nothing in life had hitherto led them
to expect. Nothing less than this, I am saying,
would make men go death or torture with tears of joy
pouring down their faces. Much argumend went on in
our period about the 'ecstasy of the angels' talked
about by the desert fathers,

At the same time the Christian experience must
be talked about in terms of its clash with the outside
worlde 1t will meang describing the state of Roman
society at the time of Christ, especially as JudBh was
a satellite of Rome. And of course the Koman empire
provided the new Christian feeling with a ready-made
vehicle of expansion. It made possible the ‘'vast social
operation' of converting the Barbarian tribes. I
believe that the story of this 'social operation' has
never before been told properlye. It is the story of
how the sight of ecstasy in a tiny number of people
excited the hope of it among great hordes. St Simeon
on his pillar, we must remember, exercised a vast
influence on the eastern empire, even on the emperor
himself, without descending from his place‘o_J
e

My epproach will be as chronological as possible,
s0 a8 to get the idea of a development, though not a
‘progress': I will not be saying that mediaeval life
was the crown of an endeavour that had been going on
since the crucifixion. It was more a distillation of
the first experience, a distinct (even an argued) water-
ing-down, to make mass~-conversion possible, and to turn
tribes into the 'universal society' of the lMiddle Agese.

Qiwe M, W 2 o Thebedow, Tutean slag
Tt My (i, Pla) o o dladele Pprypaise

The working Plan

INTRODUCTICN,

The monastic ideal, with reference back to the
Vedas and the Upanishads, and some mention of the work
of Sri Remekrishna. The possible ways in which this
discipline could have reached Mesopatamia and Greece.
The fact that Greek thought was a dominant influence
in Christ's day. The extraordinary idefiity of views
expressed in Plato, Pythagoras and in thé Upanishads.
The pre-~Christian models of asceticism were the Essenes,
the Therapeuﬁﬂg, the neo=~Platonists of Alexandria.

1. The crucifixion. How Judah resisted the monastic
ideal. The Gospel and its clear laying down of the
monastic discipline. The failure of the disciples to
understand Christ was their unfamiliarity with the spir-
itual dsscipline he had in mind.
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2 The first Nasarene chmrch that came about after

the crucifixione. The Jews were the first proponents

of the Christian experience. '€hurch' means 'assembly
of people' (ecclesia) and 'monk' a 'man by himself'
(monos). The first Christians were Jews who believed
in the Second Coming though they still went to the syn-
agogue. The first attempt to convert other peoples
took place in Antioch, where Jews preached to Greeks.
There were Christians in Damascus even before the con-
version of St Paul. It was St Paul who took the gospel
abroad infanything like a conscious and planned waye.

1t was he who prevented it from remaining provincial

or sectual, A century after Christ there were Christian
communities in all the major cities of the Roman empire.

e The Roman persecutions of Christians under Nero
(AD 64), Domitian (AD 96), Tpajan (98-117), Hadrian
(117-585. They became mass-—affairs much like the
pogroms of this century under Marcus Aurelius (161-80).
Christinity was seen as a 'Jewish heresy', a subversive
doctrine designed to overthrow Judsh and therefore /o
bring disturbance into the empire.

4, The state of the empire, iqﬁnxxilixkxxlzixtni the
third century after Christe. The army the whole basis

of the imperial structure. The lack of Roman volunteers
(due to the collapse of the middle class) means that
legionaries were now recruited on the spot from Barbarian
tribes all over Europe, mhich began to form autonomous
(and lawless) settlements, The collapse of the slave
market. Inflation, andppeculation at the expense of

the state. The centre of control broke upe. Towns
began to surround themselves with walls, A bureaucracy
began to replace army leadership, and this came under
Christian control. Christians showed the most discipline
and integrity. Anpphing like a religion in Rome had
dwindled into occultism. There were the 'mystery'
religions (that of Mithras etec). I shalluargue that the
Christian experience survived these rivals because of

the monastic ideal behind it, the divine concentration
through solitude.

- S5t Paul the Hermit ;%tled in the Thebaid desert in
the third century. St Lhtony on Mount Qolzume The
school of Alexandria with its combination of Judah and
Plato was the system of thought behind the desert expere
ience. The ‘'philosopher' of the Greek world was pre-
cisely the wandering monk, the sannfasin of the Hindu
worlde. The desert fathers were called ‘philosophers'.,
The idea of philosophy as academic and intellectual
only came into being centuries later as a result of
mediaeval scholasticism, which tried to throw the whole
Christian experience up into the head so to speak,
Origen (185-254) was a 'philosopher' of Egypte.
e was master of the school of Alexandria, and one of
the most brilliant of the 'Greek' fathers of the Church.
lMuch of his work was described as 'error' when the
Catholic faith became more closely defined.
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THE BATTLE OF THE MONKS

The story of the monks should of course-=--=but for a
better reason than that he started Christianity--—-=begin
with Christ. TFor a long time I have thought that he
brought something not simply new to Judah but of an ancient
origin, more ancient than Judah itself, ‘Wwhen I first
began to ense this 1 knew nothing of the fact that there
were early trade routes between India and lMesopatamia,
and between India and Greece~--perhaps as early as that
first oral tradition called the Vedas, which some people
put at about two thousand years before Christ and others
very much earlier indeed, [Nor did I know that the theory
that man started in southern Africa wes being displaced
by findings that a very much earlier ‘'ancestral humanity'
was to be found at the northern tip of India, We are
told that Christ's mission was very much the child of
Greek influence, and it seems to me that we can go further
and supply the root not only of Greek thought but of the
lMesopatamian cradle of feligion from which Judah itself
came, 1f you look, for instance, at & commentary on
the Upanishads---some of which might be called the Vedas
written down---it is astonishing what aptness some of them
have to the ideas of Flato., But, for the kind of book
I have in mind, the important thing is that Christ
pointed outside Judbh to the kind of renunciation
never practised in Judah, namely a solitary or monastic
one. Buddha overcame the world east of India, Christ
overcame the world west of India: and there are parallels
between their approaches-—--always to the poor, the simple,
the neglecteds And that, 1 am saying, has a long monastic
tradition in India behind it, This should be the basis
of the book, the key to its story, in the sense ph&t the



Upanishads and the behaviour of the sin or monk

s d be cast back to all the time, espec vhen we are
talking about the first monks of the desert, It will
certainly amu% other things, give us a mch elearer
undoratanaxnin why the Jews detested Christ so michs he
was digging into the very sources that had made the survival
of Judahe--~the bare survival, not even its victoriesese
{:ouible, namely the race itself, the idea of the race.

If any men core to me, and hate not his father, and his
mother, and wife, and children, and rifehren, and sisters,
yea, and his own life also, he cannot be "%a;h“ipl" (Luke,
14,.,26), *'Go thy way, sell whatsowver thou %, and give %o
the foor, and thou shalt have treasure in heaven' (Mark,
10.,21) end *Is it not written in your law, I said, Ye are
gods?® (John, 10,34)=-=these I take to be the three key state=
ments towards a monastic tradition quite contrary to Judaisnm
not to say the running of Israel, In them the family (seed
and guarentor of the race), wealth (power of the state
essential to and 1dent1rie& with the race) and the locial
hierarchy (which made it not simply blasphemy but sosial
blasphemy to declare oneself & messieh let alone & ‘'god!?
and therefore equal to the highest) were hit very hard,

This is why his trial was perfunctory, end vhy Pontius rilete
oould see nothing wrong in him (know nothing of the factsews
quite different from Roman factse-~that held the state of
Israel together), and above all why Christ®s death should seem
to have baen thought & political necessity, 'for the people'.

More even than this, the eastern parallel (or, as I
shall meintain, background) cang give us a much clearer 18
picture of what Christ was doing, and how peo ple were listeningi
to him, than we could have with simply the bare narrative
of events in the four books of the amuu. With the record ™
before us of the holy men of India king quietly in people's
homes, moving about the country wﬁh a group of devotees
(the nearest record to us is the day-to-day account of Sri
Ramakrishna‘’s life at the end of the last contuxﬂ we can
capture not only remarkeable parallels between W ‘ they
said, and how they influenced the people closest to them,
but also a definition of the whole thing as a tradition
going far back in time beyond Judeh and beyond the first
Mesopatamien stirrings of religion. And perhaps we ahall
find that Hinduism, being the oldest of the religions and
the one based not on & book or books but cn trdal and error
over many centuries, had far more oﬁportunity to extend itself
across continents than any kind of doctrine: and its basie
tenet, that the paths leading to God are very nan{, and that
God has very many name 8, summerised its utter lack of doetrinal
cmtentiousness, .Tudaﬁ, with its urgent need to survive,
could apparently not afford this kind of tolerance: and
certainly the society that grew out of its trial of Christ
and established itself even ly in every part of the
Med iterraneen, end then superseded the Romem empire, and
became the new Roman empire, had the same urgent need to a




greater extent, and could afford to be as little tolerant

We shall see only the beginnings of this in the book, but

they are all we need to know in order to understand how the

émragmgdu. inquisition, and religious wars and persecutions
. |

P,

The question as to why Christ alone of many ets and
many people of divine presence came not only to om ’:)ooplo'l
lives long after his death but to chenge an entire empire, and
to ereate a new society, hes not really to my knowledge been
examined prof:rly. The Chmreh, with her insistence on the
immagulate birth, her deep horror of the Arien heresy, has put
up as much obsiacle as possible to a really careful explenaticm
that wants to delve into any deeper beskground then the fact
of Christ's divinity and the destiny that brouhgt him into
being, The fact to my mind ie that Christ introduced mone
asticism---that is to say, the solitary experience as basic to
all divine awareness---to the Greek and Romen worlds with a
devastating effeet that supported and accompanied and endorsed
the sense of his divinity that the books of the apostles give
us, He gave a world thoroughly ignorant of ite-~he lived in
a society ignorant of it---the suggestion of & teschnigue,
And this, coinciding with the Greek tradition of the philosopher
as one who wandered and humbled himself much like the eastern
(the first desert monks were ealled 'philosophers'),
provided the beginning of Christianity.

I think therefore that a book of this kind is wrthless if
it tries simply to be a narrative of events without look
into the experience itself, the technique itself, the 'path
itself, lausiac or otherwise, I think there is more aware-
ness nowe--gertainly than in the nineteenth century---that far
from having created mumex an enviable eivilisation, far from
having based & e¢ivilisation on a religion, we have really and
truly hardly begun the work of wodue either, in comparison
with eertain examples we ¢an find in the east, Chinese
scholars, Max Miller, the lectures of Vivekenanda in this
country and above all the States, the translations from the
sanskrit, the interest in Yoga and Buddhism are what I am
thinking of---together of course with two world wars which
have somewhat sh@ken the sense of & ¢lear and rising path.

It will also be neeessary to distinguish between 'pﬂgln'
and 'barbarien' and *Christian', Here again the Church has
had a certain formative influence, towards deflat the
ancient world, or ‘gugm world, to below the level religion,
which is wrong, and also to putting it on the same level as

the barbarian world, which is wronger., I have even seen

an Italian 1deboof:-mich written by the ecclesiastical armeee
that described the Etruscans as barbarians, They were quite
distinet psychologies, And it was only pessible to equate
them because the Roman warld degenerated into Lueretien
materialism, and the body-bound barberian seemed not so ¢
from that, It tooks years of grooming---deliberate and




increasingly systemati¢---to produce a society as self-
sufficient as mediaeval society, not to mention the turbulent
(but no longer distinetly barbarian or pagen) soclety that
followed its For & thousand years after the fall of Rome
monasticism was tle most important foree in the wessern
world (in whieh I include what was once called the feastern®
world, namely whet became comprised in the Imslim and the
Greek Orthodox faiths), 0 far from our society being

the most 'secular® that has eVer existed, it is based quite
és squarely and minutely on religious argument as any other
that has ever beemn, A book might very usefully clear up a
lot of ignorance of nineteenth-century origin here,

There is the question of whether the esceticism that
came very near %o Greek athleticism in some of the first
Egyptian solitaries was not already & departure from or a
degeneration from eastern practice, Again and again in
the Upanishads the idea is sounded that self-mortification
is bads, The argwent behind this is that the degree of
pain is %o the degree of the esure in lief, and that a
concentration on either the pleasure or the pain will have
the same effect of missing bliss--=the best pleasure of
alle--that is beyond ¥mtk the glmnro—patn eycle, This
is not the whole story. Asceticism has always been practe
ised in India, and as exeggerated a&s that in the Thebaid
desert., The Vedas had nothing to do with ite--neither )
asceticism nor renunciation, and it looks as though these el g,
wers already prizef-to(en Indisn oivilisetion before the gy
Aryen invasion of India that is said to have hxxughk coms
about about two thousand years before Christ (the Vedas
were the tradition of the Aryans), And the marriage of
the two peoples produced Hinduisme Thet events and thoughts
far away in India were not at all irreleveant to what happened
in encient Greece and Rome, much less in the Thebaid,
is showm by the fact that the Vedie god of the sky, Dysus,
iz clearly the same a&s the Greek Zeus and the Roman Jupiter,
while the Mithra cult that became diffused in the Romean
empire during the third and fourth centuries after Christ
has its obvious root in the Hindu god Mitra, or sun god,

sre= aaenE, via the Persian empire.
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AR o b Dorotheus of Thebes (Egypt) was asked why he was
vnaleci | qegtroying the body so determinedly and he replied, 'Because
( 1t ie destroy me', He tried not to sleep, He never lay
ovne, He r allowed himself even to sit in a relaxed
position, Buddha on the other hand simply sat under a tree
and concentrated, and swore that he would not leave his
osition until the body had been subdued, But Buddha was
orn in the sixth century before Christ, that is under the
influence of the Upanisheds end long &fter the Vedas end
the first ascetic trgils of the original Indian peoples,
What I am saying is that when & religion is being tried for
the first time, when its endowment ecstasy is discovere
by numbers of people who have grown up unaware of it and,

Y



more, who have grown up in a society more or less closed
to 1%, and when it is also discovered that this ecstasy is
endowed in return for a certain self-denial, there is &
terrific desire to leave the old body of ignoramnce behind,
scorned and lashed, its old tendency to selfeindulgence
beaten out of it, and to prepare in onseself a wholly new
gsguhal for generations of other people to inherit.
. think 8, above any other, is the reason for that extrea-
ordinery zeal in the first monks, Something was being
done that had been done in India thousands of years before,
perhaps many thousands of years before, to make Buddha's
concentration (which means his influence on millions of
people) possible without the slightest self-mortification.
The ease and harmony that all forms of Yoga insist on, in
fact, as the essential of concentration,are perhaps the |
iﬁ:gon;rg:mod from thousands of years of intense psychologe=
e

Some explanation of terms is always dmeful, Ascet
comes from the Greek for 'exercise®, and implies no rigour
in itself, Ixercise is the basis $oo of much of the eastern
tradition, whether it is the ical exercise of Hatha Yoga
or the act of meditation itself. The great diffdoulty of
Christianity was that it lacked any form of exercise, and
there was the danger that liturgy and spoken preyer and reads
ing aloud would take the plage of real concentratiom, It
is interesting, for example, that while we have the words
ascetic and monk intact from the first Greek root, the wrd
for meditatione= a-=-hog disappeared, and we shall
have to look at the problem of whether the tradition of
meditation, £i esteblished in Hinduism and inherited
by the desert fathers, did not at some point drop out, and
where this goint was, and why, Partly this will become
clearer in the rest of this synopsis,

The stories of how the solitary ereatures of the Thebaid
lived peecefully with wild animals---the ineidence of animals
in the first story of St Antony visit the cave of St Paul
the Hermite--are in exact accordence with the stories of holy
men in the east, before whom the wildest creatures are still,
There are meny stories from every epoch inelud. our owmn
of the ﬁg{xxgﬁ who stays a tiger or an e¢lephant by remain-
ing still, ut the desert fathers were always struggling
with devils, who took various shapes mor—tensed—tp act iy
under a commander-in-chief, the devif himself, a2 their
dpb jective m»es to bring as much fret and anncyance into the
life of the monk as possible, besides the obvious function
of tempting him to greed and fornication, This in the
Hindu tradition---and here we see a close resemblance to the
Platonie and P{thagm'ian doetrines--«is simply nature with
ite coils of pleasure and pain, That is to myhi.art une=
bridled either outside or inside a man, nature w lead
quite impladably to chaos. It will even be seen to work




with a special accelerating force of its own towards the
end---and the some of the desert fathers had the roelingt
that there were vast armies of spirits at work with no
other job to do than diseconcert and degrade. Nature, in
the eastern tradition, does its work by blinding its vietim,
especially with the illusion of permanense, which is called
maya, the veil of space and time or 'reau{y’ which is not

e true reality at all but seems to the vietim inescapable.
This is the reason for exercises, worked out over centuries
or thousands of years., They represent & technique, so to
speak, for undoing the coils of %F with its everlast
eyele of pleasure-and-pain: tha%t is the function of medite
ation, the eseential act of throwing off the illusion. At
once the reason for solitary living will be seen: in those
who are just start out on the journey it is essential,
The find of a method was the whole work of the desert
fathers. Failure to understand this involves one (it seems
to have involved most of the historians) in the idea that
they were simply the rather selfish precursors of the later
cenobitic arrangements, looking after their own salvation
but nobody else's. The desert was really a search for free-
dome--for when % would loosen its chains---and/e 'still /A wlen/
seat' would at last be found, requiring and fear nothing,
and the recluse would know that he was the brief expression
of something everlasting, and that in the dual possession of
the brief end the eternal inside the seme body wss) his struggle. / |«/.
And the deWwils were so to speak a pagan nature being exorcised,

How was it that Christianity took hold of the Romen
empire? Gibbon asks this, and the fifth of his reasons
is the most immediately convineing, that the Christians formd
a diseiplined republic inside the empire, and eventually the
only discipline there was. But the difficulty of making a
clear xmaxm answer, at least for historians, is that there is
little visible to work on, in those first centuries of
chriatianitk while the empire was still flourishing.
True that the best man for the job inecreasingly became the
Christian, because he was relieble, vigourous and optimistic.
But the power that made him so was very invisible---I say
‘very'! because the non-Christians, when they sew how happy
the martyrs were to suffer and to die, and %o provoke ¢
greatest oruoltigw th the utmost serenity, thought them
simply 'desparate'freatures---they had no further use for
life: that is to’say, they saw only a frantic external
behaviour, and the light inside was as hidden to them as
could be, In fact, the Christian had inherited two things
which exercised themselves in t®me ways that secured the fall
of the empire to Christianity when it happened: they had
all the strength of Mosaic law in them but, as Gibbon says,
'delivered from the weight of its fetters', and they had
what can only be called a new source of ocituyé and the two
played an overlapping role, sometimes in one and the same
persen, All the way through the early history of Christianity
-==from the first Nazarene church in Jerusalem to the slow



displagcement of that church as the sole authority by Antioch
Alexandrda, Rome, Ephesus, Corinthe--we shall -3 the most
ecstatic zeal (to be burned, to be eaten alive by lions, to

be mocked and spat @t) combining with the quiet baking over

of the key positions of state, until with the conversion of
Consteantine in the fourth cen (coineiding with the first
Pachomien monasteries) Christianity becomes the religion of 4. S
an empire, ~But my point here also is that the apparent hunger 45y
of the first Christian martyrs like Ignatius, and gho fact

that the Roman persecutions under Nero and Domitien and Trejan

only stirred Christian feeling to greater zeal, i/ simply ti’m / el
story of an astonishing state of reckless ecstasy that happened

when & men had seen as & whole new experience that far from .
death bom? the stary of the ee of the body and of ==
pleasures (and of pains as well, Cicerd said, to ease the EaEecyy
melancholy of it) Ew:awn was only an exechange of condition,

and no barrier at ally-in fact a complete taste of the ecstasy

s0 far just hinted a And what we have in the desert of

the Thebaid is simply & different teshnique of

getting rid of the bodye--the an body, that craved pleasure

and (other side of the same ¢ ) feared degth. My go t also

is that Christian organisation=--the fact that mny bishops

became ‘defenders of the ¢ity'---and the increas conversions

in high places were not enough in themselves on which to base

the actual Christian sosiety that did come about, or even the

actual Church that did come sbout. It was tirl" the martyrs,

and then the monks, who d4id this. It was quite logichlly the
Benedic tine monks who, at the climax so to speak of the whole
operation, were sent to unify all Burope (that is, all the
monasteries of Europe) under one head,

The first Christian asceticism is said to have come
about---as a doctrine, distinet from the spontaneocus asceticism
of the first ~e=ff Alexendr@, in & school of thought
- that combined Platonic and Judaistle ideas, It was for this
reason that the first ascetics were often called philosophers,
because of the rFlatonic distinetion between the life of nature
and the life (esgentially contemplative) above nature, The
first actual movement towards the desert of the Nile (Paul
Antony and Ammon) seems to have taken place towards the end
of the third century, at the time of the Decian persecutions,
which stimulated these men to imitate the martyrs but by leaving
the world altogether, as a polluted area, very much on the
lines of Alexandrian th te And this movement later spread
beyond the Nile no doubt use of the existence of other
sects, in Syria and Asie Minor and Italy, which similarly saw
the world as by definition polluted, St Paul settled in Thebes
(Egypt) aupgnodly towards the middle of the third century
and lived there in solitude for one hundred and thirteen years,
LeAVINZ beiind nim a o m. .tow ‘m t t
a crow fed him for sixty years, and thet he was clothed in
palm leaves, &t Antony settled finally in nount Qolzum,
some miles from the Red Sea, after visiting PFaul and being
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present at his death, He and Ammon aft

N It was not all a matter of successful concentration.

There are some entrencing and some funny stories, Mecarius
the Egygtian solved the probl of @ man who had found & horse
in his bed instead of his wife turning the horse back into

_his wife again, Magiec, on this low level, was involved together

with the armies of devils, The desert of course attracted all
sorts., There was also something of the competitiwe atmosphere
of the 01ymxi>1ad¢ When Macarius the Alexandrien heard of
self-mortification more extreme than kis he imitated it, so that
in the end he held a sort of desert record., There is the sty
that his way was lost for him by demons but that he sucked the
udders of an antelope for food and the antelope then guided him
back to his eell, In other words an atmosphere that some would
cell madness and same would e¢all ecstasy s'ghc ecstasy of the
angels') hangs round the perscns of the f monks, and it all

" becomes extravagant legend when told by ommua:humuuy

the cnes who do not quite understand, There is ha & hermit
comunity in the world that hasn't hed tall stories told about it.
But, more importent than that, there is hardly one to which strange
things have failed to happen, so that it seems as if a certain
kind of concentration produces unworldly results, as certainly

as another kind of concentration produces warldly results.

So we ahall have to pick our way through these stories trying
to/pizk—out the actual real, but not unst e, event, And on
top of this we have to remember the eastern injunction thas

the powers of concentration are not to be tampered with lightly,
and can lead in the unwary and the unprepared to madness.

There was probably plenty of madness too.

But here the book might usefully dispose of the idea that
the monk was a complete men standing alme against waves of
paganism of barbarism, according to the e and place he lived
in, He was himself the pagan, himself the barbariem, and
his awareness came precisely from the conflict inside him,

One can say that the monasteries (whether of one monk or memy)
were the only sources of light in the darkness of the dec
of Rome, but the decay was be fought inside those monasteries
and not outside, That and that alone was the reason for the
light., Therefore we should expeet to see signs of great
conflict in the first monks, especially the solitaries.
They were so often exoreis their own ignorance., The abbot
Serenus told Cassianus that the space between heaven and earth
was filled with invisible agirits whose entire preoccupation
was causing trouble, but that he thought they had a lot less
ower them in earlier times., Here we have to remember---in
case we think that entirely a joke---that nature before it is
tempered and controlled by thought, before the new order of
thought displaces the decayed old, before the ¢ s outside
begin to look like a reflection of the things insi RRERER
can give a man that feeling of a hostile magnetism afuya, about
to burst, partly through being unkn d untried, Above all



we have to realise that the psychology which sees the
possibility of a clement order in the world outside has %o
g:lx’r:e:sno:o who m 1nhor1ugl udﬁnd %thdirﬁoult to

only onge e not have it but that
it had to be made with m?uoss patience and trial,

(1
The ceobitic or community form of the monastery grew

quite naturally from the first anchorites of the desert.

St Antony organised his followers somewhas, In the wastes

of Nitria there are said to have been about five thousand

hermits, with a chureh, a council of elders, and a vhip for

punishment, It was from this first i, Which means

literally *the path', referring both to path that went

between the hermits®' huts and the path of truth, 'the onl

path?, It was Pachomius (286«346) who first organised

loose ¢ amunities into settlements under & superior who

guided the weak and the noviees, He became an anchorite in

307, having been bagtiud at Thebes, , He built his monk's i@

villege at Tebennesi, end surrounded/with high waells against /

desert brigands, vho were frequent visitors, VWhen the

settlement got going, after some years of trial and error,

the £irst real method set in---three monks to & cell, and

inside the settlement a complete self-sufficient population

of bakers, potters and so on, They ate vegetables, olives

and cheese, and some wine was allowed, There was ¢ omplete

silence during meals, There periocis of prayer for those

who were not yet the telect* could be left alone to practise

their own meditat ion They were not priests, and rachomius

was careful not to allow any semme of & loeid hierarchy to

creep in, As community-life developed from the Pachoimium

seed the 'pollution® of the world came in, and there were

quarrels and even persecution, Among some Pachomian nuns

there was & young women teken to be mady by the rest of the

community, and persecuted as such, But a mele priest,

heppening to visit them, and disliking what he saw, declared

her not mad but a saint, The women promptly begen Wor=
\R)f/ shipp which drove her away: eclearly she had taken and

parﬁa encouraged the persecution as her form of selfe

nortification,

Meny of the hermits ceme to the desert from other motives
than holy ones: some wanted to esecape army service, others
were on the run frem the police, who never ventured into the
desert. And there were those who simply could not face
persecution any more. The desert fathers had tremedous
difficulty with sexual temptation, like all devotees everywhere.
The voluptuous woman in the mind was one of the most frequent

L of the demens, and his visits were the lmgest., A vast ambunt
of effort was spent on 2 passion that seemed only to thrive
on any attention, whether rejection or indulgence., One
anchorite told a woman in & burst of indulgence that he could

deal with ten of her. They left the desert together, but
i thu{ he came back after a rn'monthl.

she led him such a life

~f

.
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There was something of the later Islamic rigour about
a few of the superiors, Shemute, who died in 466, insisted
on absolute obedience to his rule, and blindness to any dut
his word, Ie used to beat his monkse---and once beat a men
to deaths He followed Pachomius to the letter except that
he reversed his compassionate fimmess. Thus the first seed
of community gave rise to the element of something like eivil
war, which was never quite to leave Christian soeiety at any
time, except in brief localised patches of eivilisation soon
ra by war again, It was this seed among the first
Egyptian devoteessssthat led, from small beginnings in the
form of group & attacks on idol worshippers, to the crusades
many centuries later. A punitive, a disasdrously ressive
note entered Christianity earl an& made it perhaps the most
destructive civilisation ever knowmn. The actual person of
Christ was oarlg’left behind (perhaps in that first Nazarene
chureh established forty days after his death) for what looks
like now a gigantic social operation using his name, to unite
and order all the barbarian and pagan reces, end ulbimately
all the races of the world, until some kind of ﬁlobal unity
was established, That, after all, may be the hidden meaning i
of Christ's{to bring not peace but the sword. Onthe other / pmwie
hand, we cannot say that this global operation mk%xolua ive
tunohm of Christienity, since Christianity came Trom a root,
the same cne as Islam, and when we examine the root we shall
find scmething of the same e, to work beyond the frontier
until the concept of the frontier itself was broken down.

The movement B4 spread east from Fsggt early. St

Hilarion, an itinerant monk, lived among other places at
Gaza (307), and died in Cyprus, His friend Epiphanius
(bishop of salamis) had a Pachomian settlement at Besandue .
near Jerusalem, Epiphanius, said to be & quarrelsome mén,

A given to anger and sy-hunting, became bishop of Cyprus.
This early we get a shadow of the later Inquisition. In
that first form it looks like a tendency to fix orthodex
systams out & quite justifiable fear, In the case of the
later Spaniards, the fear was of Jews and Moors. In the
case of Epiphanius the fear lay, a‘:qpcrm all fear does,
in self-doubt. And perhaps the uisition was the ¢limax
of the self-doubt that ran all thw way through Christianity.
Epiphanius even denocunced his friend John Chrysostom, the
bishop of Constantinople, and had him banished. He had S% |
Jerome's brother comsecrated by force---gagged and bound:
and he failed to understand what all the fuss was about after-

wards.,

In ia the rigour was greater even thamn in Egypt.
The mmlcgy:ta ared under heavy loads of irom or .
Some lived 1n%rees (the Dendrites), others in the forest
(the Grazers), St Simeon, & Syrien born in 389, first lived
in a cistern and once i@io& to haw himself walled up without
food for the whole of Len%: he was walled up accord to
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his wish but food was put inside, though he did not

touch it, He was released after forty days, at the last
gaspe And he repeated this every m¥ arzarmrdl. From
his ¢olum, where he spent thirty-seven years, he exercised
an astonishing influence over the whole countryside, and
was asked again and again to use this influence in affairs
of state, But he refused to answer the emperor, and left
the quarrels over Nestorianism (Nestorius was Chrysostom's
predecessor as bishop of Constantinople, and the ‘*heresy?
of his name was similar to that of the Briten

Polagmn that were bothormq not only heads like John
Cassienus's and St ustine's but those of the secular
imperial court as well, All in all, the brawling over
e¢reeds that went on, the wild gnng-tfshts that were the later
religious wars in embryo, should perhaps be treated without
the awe usually given to theological discussion and seen

in terms of the barbarian and pagen appetites that un-
avoidably engulfed the gospel.

The shift of the first monasticism goes from Egyg:
to Palestine, and then up to Constantinople, seeming

correspond with a & gradual shift of political and social

power into the hands of the Christians: and perhaps the

brawls, spoken or written or fought out with knives,

were a symptom of this change. St. Chrysostom among

others tried to atog- the monks going into the e¢ities

and he was hated and reviled by both the monks and the _
priests for this; and perhaps in tiis/ftrsk criticism B4
of Chrysostom~-~that he didn't 'join in'---we can hear

the first note of that element of blame tlat began under
Christianity to be attached to solitude, with the parasllel
commendation of anything communal, whioﬁ has reached its

elimax in our epoche N

-~ gt Basil marks the shift of monasticism into the
Greek world, He lived roughly between 329 and 379,
' The desert fathers were expected to be good at rhetoricew-
wmﬁy ward :a;n not thg e;nzpty cm: it is “:: thsttod 1.5 Itd %/
rea mean oW ow/expound & sys hought, an "
therefore how to tﬁnk. St Basil wrote a book called
To Y Men on the Uses of Hellenism', He was inte
erested the Pachomian form of monastery but t it
too much like a tovn, while the superior was too much like
an administaretor. He devised a smaller version of the
same thing where contact between the momk and his superior
would be easy and deily, It was & mich more workadey
affair than ever before, and already we begin to see the
first solitaryboncentration in a distilled forme Austerities
were discouraged, Frayer and study were as much part of
the day as manual worke. St Besil's simple Rule spread
through the Byzentine world. Ie ran schools for childrenwew
one t for those who were going to be monks, and another
for those who were going into the world,

S
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St Basil, in choosing his Cappadociean site, seems %o
have had som{:hing like a monastic cancept in tl’m mediseval
sense: that is, he chose a (for him) pleasant s and not
a scrap of desert @&s barren as possible, That his friemnd
Gregory thought the place damp and squalid makes no difference
to new idea of e¢lemency that seems to enter with the
Byzantine influence, He rejected solitary asceticism

: because the monk in solitude had a tendency to see himself
8% as perfeet too easily, having no means of comparison: he

w all too often needed scmeone to love him and therefore guide
and sustain him, St Basil advocated a conmunity of thgrty
or forty monks, not the vast establishments of Nitrul
they were to be no more then could be served by ‘one lamp and
one fire', He gave absolute power of decision to the
superior, There was nothing like the demcoraecy which the
later monasteries practised, But the scholars among the
Basilien monks could tell the superior off if they felt
it necessary, and the lower monk ¢ould aggul to them,
Extreme self-mortification was discourageds But on the
other hand St Basil allowed far the necessity to—=omé of the
solitary element by providing cells, though these were not
too far dispersed from each other, This if anything was
e¥seer closer to eastern doctrine thean the extrefjine austeri
of the desert anchorites: the doetrine being that the act
meditation is the necessary thing, and the presence c¢lose or
far of other people is irrelevant to this, The utterly
solitary life does not seem to be favoured in the Upanishads
as that likeliest to achieve purit{. In bringing about his
changes St Basil brought the monasteries further into the
organisation of the ¢ h, and whatever concentration was
1o;t resulted more from thi- than from his changes in them=
861ves. '

Monéstic discipline was tightened further when it came,
by the Couneil of Chaleedon in 415) under the control of the
ocal bishop, lionks were definitely forbidden by this council
to dabble in secular or even ecclesiastical affairs. They
were too much seen in the cities, And soe of them liked
a brawl, Later in the sixth cen Justinian ordered that
cells should always be incorporated the main nuecleus
of monestic¢ buildings, and that the bishop must supervise
o the miummtiuzn election of the abbot: this early do we find
Pz J, . J 8n 8ctive hostile attdtude towards soli practises by
VUL [ guthority. At the Second Synod to take @ in the Trullan
chamber of the imperial palace at Constantinople in 692
acion 44 was laid down that no one under ten years of age could be
a monk and that a monk had to have three years in the
community before being allowed a ¢ell of his om, The
5 hermits were also to keep off the streets. Theodore's
ooy reform of the Studion monastery (the 'sleepless' monks)
hundreds of years later in the eighth cen was much like
the self-reform of the Church after Luther at the hands of
the Jesuits, It was provoked, that is, by eriticism from
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ocutside, Jheodore had read St Basil's writings on
asceticism and emphasised ¢community worke--but for the
lemmity outside the monastery now, in the form of
hospital care for the sick and food for the poor. This
// new diseipline spread to the great centres monastic ism
[ @t Kiev and Mount Athos. This latter is the oldest of
——the monastic states, so to speak: in the tenth century
& monk called Athenasius orgenised the community on Studiom
lines, and the hermits lost caste even further. The
community even tried to c¢laim independence from the ocutside
world (that is, from the patriarch of Constantinople).
They were suscessful, and only in 1312 wes this ssion
revoked by the emperor. The shift we are notic: here is
towards making the monastery an embryo-city: something of
the social operation, to produce & world outside that would
perfectly reflect the faith inside, had b:%un. But also
this was part of a fight that developed between the monks
and the secular arm, which more and more, through the
binhoz:. and exercising control even over the habits of
hermits, tried to control every aspect of the Church, mxmx
including its monastic outsiders, for political and social
purpcses., The monks put up more fight then the elergy,
and Theodore's work was an aspect of this fight,.

In Paulinus, who gave up social life in Rome and a
vast property to become & monk, in 395 when he was Jjust ua/.eyt/
turned for ty, ¥=s perhaps one of the first hints of a
distinet Christian eivilisation in Burope, still in the

- vague glow of Greece and b t up in & Rome where it
was thought inconceivable that its greatness could ever
wene, He began & monast at Nola in the Campania,
He remained urbane and kindly, wrote verse, continued to
read Lucretdus and Virgil end Horace, He drew devotees
from Gaul, Spain, the Balkens and the rest of Italy.

In him the desert asceticism wes tempered to something
like a classical refinement: the exercises were no less
than those of the desert but they were against a formed
background of olive groves and vineyards,

To the west, in the outer reaches of the Roman empire
where barbarism and the Church sometimes seemed not so
different, some effort was made to introduce asceticism,
but a vigorous action nipped it in the buds Priscillian, a
wealthy Spaniard,was squashed by the Synod of saragossa
(386) which ordered that a priest who became a monk should
be shut outside the church on grounds of pride, It also
ordered that no virgin could take the weil under the age of
fortye And here, Europe, we enter a different story
from the other one of the desert and the ‘eastern' Church,
There are new forces of & tribal kind, quite different froem
the b&clgramd supplied by ancient Greece and Rome, St
Meartin Tours, for instance, was an imperial soldier
before he became & monk and founded & monastery in Milan,
He worked among the sicke-~the story of his dividing the
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cloak epitomises his life (361-397), Hw was living
Barbarians, and at once we see that the 'soeial operation?
I have been talking of had to be different in the north of
Europe from that in the pagan world: conversion stretched
further into behaviour and menners and the minutest conduct of
daily life. The cities established by the Romans were at
best distant arffairs, with their suggestion of refinements,
and belonged to a former warld, Martin could not stop the
uaur{ar Meximus putting the monk Priscillian to death, but he
complained loudly, He was aware of the need of the aeaert
traditions. And above all he was aware of the fact that the
business of persuasion and ¢mversion among his om kind,
_namely the Barbarians, took away from the geraonal powers that
as a bishop he had
guch less *power' then he had had as a monk: as @ bis he
ised one man from the dead, as a monk two, Here was gho
kernel of the eonflict---I meen the econflict inside one and the
same mén---that was more or less forgotten in the next thousend
years of Christianisation for the outside conflict, that 'sccial
operation?, In the eastern tradition there is a clear distinct«
ion between the *householder® as he is called and the monk,.
The *householder® has his special tasks, which if amytahi.mmd
are more dAifficult than those of the monk because he is )
up all the time in the frets of the world. But in Christiane
ity nothing like the diseiplimes of self-purification to be
found in Hinduism awaited the ordinary *householder?, The
Church, not to say the monasteries, becar® more aml more
institutions as time went on, and it is difficult to see
how it eould have been otherwise, given the taskeeenot of
turning everyone into one of chria 's disciples, 20 to speak,
but of producing & h‘goro or less presenteble human being.
The apparently mechnical nature of the whole thing--=the fact
that the monasteriés got hold of people's menners, end evolved
& quite new society, but necessarily without the &up universal
conversion to lpil’i%\lﬂl awareness ghat all disciples hop foreee
was what made Luther and men like him do whet they did many
centuries later, Luther suddenly became anxious for his om
soul--=-one can put it like that: he realised that in himself
there was no ungquestioning assumption that the Church could
sagisfactorily be lef't to look after its omn., His action
looks like a sudden penic measure to recapture the earlier
ascetic model that had fallen out: that is, not the practices
of selfe-mortification but the degree of concentration end purity.

St Augustine too, when he left Milan in 384 to travel

.
T other {arts of Italy, preferred the cenobitic monestery to
| the so

itary cell because of the work that had to be done,

And the nature of this work was recognised &n Ekis monasteries

which were centres not of conversion on the one hand and

personal salvation on the other, nor of contemplation on the

one hand and outside duties on the obher, but of the active_
rsuit of ideas, Here the mediaeval monastery takes form, and
t is easy to see how his writings dominated it. The

2: 1deas s the studies---these were the new form of a solitary



[

o,

act for the Christian world, the transmutation of the literary
_act of the Roman world into not only & new but & vhole exper-
/“ience, involving not only the divine but the attempt to permeate

the whole world with this divinity, tlrough the writing and the
thinking., Really and truly that was & new definition of lit-
erature, something far removed from what the ancient authors had
been doing: we all know the sense in which literature to be real
for us has to be 'committed*, and how being called *lite '
is tantamount to being called artificial or irrelevant. go
peculiar inter-involvement of writing and thinking and living,
the construction of a society, that veame to be assumed—under
thﬂ h‘adm 0: lit'r&mr‘. a4 O LI -"l.}!l,a-l'\ T n«u'-ul: [ ﬁ’k
VeV vty IR g OvVernnensy ol 111 € Oﬂsm“d in the » i
we are talking about. In other words, Augustine is often
called 'the first humanist', but that is & hare best avoided
since the title is given to so many, and begs further definifion.

It is interesting that Augustine's first inkling of what
his life would have to be came to him as & result of a certain
disgust with himself as a ‘'merchant of words'. Therefore he
belonged to the ¢lassical tradition: he was born in a Roman
colony (Hippo)e Virgil brought tears to his eyes., His job
was to bring back the philosophy, and the writing, but as the
arts of contemplation. His first monastery was & centre of
contemplation, conversion, study and parochial duty all in one.
And his type of monastery grew out of a series of discussions
that took ﬁ.aoo first at Cassiciacum near Milan end then at
Thagastus Africa, The meals, especially at his establishe
ment at Hippo, were filling. The monks c¢ould drink wine, and
sometimes meat was eaten, as well as succulent dishes now and
then sent over by the nuns, Sometimes there could be talk at
the table., Like all other monasteries, his rather frowned
on ablutions of any kind: the clausicai background--=the
association of the baths with scandalous behaviour---accounts
for this close companimnship, that can be traced right through
the centuries, between filth and Christian feeling.

His c%% of %% perhaps laid the basis of mediaeval life
more consc Y any other writing. The two citiesew=

the celestial c¢ity and the terrestrial city---are in fact not
states of the b politic at all but of the soul: A ¢hristian,
for instance, could easily be of the terrestrial city wkile a
heathen could be close to the celestial city. The actual
political state, the real e¢ity, lay unsatisfactorily between

the two, its peace necessarily uncertain and much lile the rest-
lessness of the soul. And the Church (with the Roman orgean=-
isation of political life close hehind it, prompting) too

this to mean that she herself was the city celest and the
state the city terrestrial, which gave her the right of the
terrestrial control of everything. It is difficult to see

how that, too, could have been avoided, given the nature of

the job in hand.
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St Jerome, St Augustine's eontemporary (he finished
translat the Bible=-=in 385--«the year before A tine's
conversion) had in one important way same function as
Augustine, and that was to take monasticism & further---one
might almost say/sophisticated---step away from the desert
traditions., His writings from Bethlehem gave a vivid
pieture of the last days of the Roman empire ikifmxmf and
he is the one doctor of the Church who freely uses Romen
history in his theological studies. He knew Virgil by
heart, Ve have to remember that for men like him the
future did not at all look as if it would eontain, of all
things, a Christian empire or even a Christien state. For
one ¢ s few people could imagine the fall of Rome after
six centuries power, But more them that, a thought like
the "Christian empire' must have seemed & contradiction in
“m%""‘“ guntine’s gork, parsiouiarly Bis GLey of Ged, broveht
¢ e Augustine's work, particularly : 0
about, by its anociati&x of Christian fee atus
quo, St Jerome had to fly from Bethlehem during a barbarian
attack: to a scholar it must have seemed that the Gospel
would have little to do with tomporlnf their actions in the
future. On the whole masses of people do not take to the
ldvel of truth represented in the story of Christ: they tend
to go for easier prizes. It was nothing short of a marvel.

It altered the lives of the apparently most unsuitable people.
8t Jerome himself was to be found in the best Roman society

at one time, He denounced marriage aavagol..{, but had meny
friendships with women., Some of them turned their salons

on the Aventine into places of medisation, much like monasteries,
under his guidance, The doctrine worked in and out of life

in the most extraordinarily fertile way which we are in

danger of not seeing because the ground has been gone over so
meny tires, St Jerome never mastered his om hatreds, and
therefore never fulfilled the first and preliminary state before
the act of meditation, accord at least to the eastern
tradition, nemely a wave of good will towards all creatures.

The battle was goins on in in other terms: he was

grappling with the poﬁan in himself, He was brilliant and
turbulent. He worked enough for ten men., He learred Hebrew
simply in order to give the world a translation not from the
Greek versions of the Bible, but from the original tongue:

and he translated the 0ld Testmment as well so that Jews
could not say that their Book was a mystery closed to the rest

of mankind, Rome was & Babylone--2 ‘two-footed donkey'ee-for
him, He has/lavis vivid deseriptions of the women try

to look younger than they were, and of the clergy waving the
hair, His attecks made life in Rome so hot for him thathe
had to leave, Not only this but his working life @dé d/
opposite of fulfill the eastern injunction, ‘mnever ¢ontend?,
He contended with contending people. He knew the level an
which they had to be addressed, and scolded, Thus it looks
as if the needs of Christianity, to fill every available erack
in life at that time, brought into being its own specialists
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in every quarter.

A% this time, towards the end of the fourth century,
perhaps the most wid read monk, never sanctified, was
Origen, one of the earlier (m-ﬁd) ‘philosophers® of

pt, master of the school of Alexandria and often called
the most brilliant of the Greek Fethers of the Church.
He and Tertullian (the Latin father) come in for & lot of
rumni and the general Church attitude seems to be one:

of gratitude but t about the ‘error?s', Prachomius
onee rltu%‘a plece \ into the water and said that
he would have flung it into the fire had it not contaimd
the name of God. en himself had reserves too, about

the nature of some of asceticism tised: he was in
doubt about the idea of the stuff of life bun%by its
nature uted, He th ¢t asceticism was right for
diseipline, but that the idea of condemning thm%a *innocent
in themselves' was wrong. It will be ecleear that this ran
into trouble with the Augustinian dootrine of original sin
later, which won---as far as Church orthodoxy goes-«wover

its opposite, the Pelagian dostrine, which no doubt derived

a lot of benefit fram the n w{t Se orm was the
first to anise Christian teaching into somwt like &
aﬁtu. 80 t a book of this kind must start talking about

him very early, Jerome c¢alled him *the master of the Church
after the Apostles', But when (rigen was declared by & lot
of people & heretic, Jerome pmmptlz dro him, And 4
because his friend Rufinus refused to do this Jerome concen=
trated his always very fierce attacks on h calling him among
other things a oeritgand & swine, One of the @asons
why he was 80 quiek to find heresy in himself was his sentive-
ity about the v e¢lassical learning he loved: he once had

a dream in which God told him that he was more & Ciceronian
than a Christien, The doubts he had partly account for the
terrific en of his work, The foarmer Greek version of

the Bible that was studied everywhere---the work of Alexandrine
Jews who had lost a lot of their Hebrew in exile--e-naw took
second plece to his, venerated as it was, And of course in -
18 weomtan: Yot hs tlvare ikt tongtarir aomr s
id version, Yet he always a @

desert fathers (Life Li?:ﬂl, Life of Malchus, Life of Hilarion).
If there is an equivélent for him in the eassern traditions

at all it would be the so-called karma ,i*" whose discipline
is work, whose self-purifiication is work: “‘work as ‘destiny*

(karma), .

The 8 e between the Romem ¢hurch and Arianism (I
wish to keep elear of the words 'orthodox® and 'heretfcal’)
was really thestru ggle between the old mgm and the newly
converted Barbari « Yet the Barbarian doctrine was a
platonde interpresttion of the doetrine of the '1'1':lni.tyin
and held that only God was divine, and Christ half-divine
(rather like the Sumerisn god Golgemesh), It was ¢condemned
in the Council of Nicea (325), which made it clear that the

I,



Romen doctrine of the Trinity, with its s stion of three

divine powers in one, was the more & tive one for people
of imperial er than & tribalveme, I am in
danger here over-simplifying. But what I want to do is

to keep that kind of ument, about three-in-one or just
half-a=-one, on the level it btm?c to, namely sect-warfare.
A lot of Christien bishops testified to the fast that some
of the Vandals for instance showed more Christianity than
their own people, And the deotrinel s ¢ was fought
out in terms of power, When Augustine died (430) his mtive
Africa was being colonised by the Vvandals, 5t Fnlgonniul ’
one of Au%uatino's followers, was banished by them to
sardinia for his Romen views, And there he denouncedtheir
clergy for ignmrance their soldiers for brutality. By

the time of his death (633) the imperial structuve, based
on the Byzantine warld, which had temporerily got the uppe
hand and wrested Africa back from the Vandals, and pac a
Italy, was apparently safe,

The imperial struc in fact having a double and
cantraductory effect on thé monasteries, Imperial protection
made life in the monasteries safe, whether at Hippo or in
the Campania, but at the same time it was defining monastie
life as definitely exteriocr not only to administration, which
was obvious, but %o the Church, Here it is useful to hark
back to the story of Priscilljan, He was brought dowm by
the goaaip of two Spanish bishops (who were later found out
and flung into a gaol in Naples, but after Priscilliant's
exeeution) and handed over to a tribunal of the ire.

It was the first time the Chureh had failed to deal with one
of its own quarrels, and it was the shape of % s to come.
Priscillian was ¢ for heresy, a2 concept that of course
increased pregeisely with thet of orthodoxy, and sentenced
(388). Now this meant not at all that the Church had become
weak but that its quarrels were now ortant enough, its
hierarchy public and influential en s o2 regarded as

a state affair, That is what I mean by saying that the idea
of heresy developed with that of orthodoxy.

Prisecillian’s followers---who continued to flourish
long after his death, in fact for nearly two centurieSe-- -
were hunted down, ’hn monks—-enotably Martin and Ambros@ees
complained bitterly, and said that heresy should not be
punished ghylically under any e¢ireumstances, The fact
that the two bishops Ithacus and Hydacus were banished %o
a Neapolitan prison had---like all exonerations post mortemeee
no effect on the precedent, The long birth of Christienity
in the world was not & pretty business,.

In Spain the Vandals were superseded by the Swabians
and the Visigoths, *federals' of the empire (no less a part
of the empire than Rome) and Arian by persuasion. It was
their conversion to Roman doetrine---undertaken by men like
the monk (not the saint) Martin, who started a monastery at

/3
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Dumio 1n'§a1n (660) and eonverted the Swabian king
Cacaricy-=that el a new kind of gaperial patriotism,

and the possibility of an imperial Christianity for the

first time, The bishop of Seville converted the Visigoths
(687), The conversion also involved the surrender of '
pagan habits, such as the sacrifice and the tacit acknowledge-
ment of ancient gods in holidays and certain rituals,

This new patriotism was still towards Rome, but no 1 r
bagk-looking, to the ancient glories: it saw Rome as the
Christian city., And the Visigoths and Swabians and the

other federals were those who provided the backbone., In
fact Martin's brother Idadore, who became bishop of Seville,
wrote that the Gothic nation *has raised zou (Rome) up in

the splendour of its power’, e is the seed of the
Holi‘ncma Empire that would later have its seat in Franke
furts Like those of the Moors later in the eighth century,
the Barbarian attacks, the Barbarian sa ery, in some way
stimlated and homogenised Christian feel 8o much that
they themselves, even in vietory, capitulntd to it.

The success of the Church---as against that of the monksees
was increas of a social nature, That point must be
made, St Martint's biogrnehor Snlg:ema Severus made the
point (in a manuseript that spe ough Europe and the
Byzantine world) that priests all too often preferred welle
padded carriesges to the donkey, marble halls to cells and
extravagant robes to simple habits., The s le against
barbarism (namely & form of behaviour) was waged either in
the form of a new soclety not unlike the Rome that was in
decline, heavily inelining towards 1 and refinement, ‘
or else inside one and the same men, So ¢t his very boorish=
ness oried out to him to be transffrmed., There is no better
example of the latter than St Martin, who had been & high-
rank: cavalry officer in one of the federal armies before
the famous episode of the cloak took plase, The miracles -
eredited to him by Severus (apart from Severus‘'s own inclin-
ation o surround the saint with a certain barbarian
glamour) were half of them gauche and crude in atmosphere.

He once found a group of nts a tly practis

some heathen rite and deecided with divine magic to make
them all so stiff that the most they could do was to twist
round on their heels ridiculously like pu 8, Then he

realised it was a tly Christian burial, and mic
unstiffened them all, When the emperor refused to receive him
he simply walked into the e, presumably stiffening the

guards too, and when Valentignien failed to rise from his
throne mrﬂn had it hotted up for a few moments to scoreh -
his backside, Naturally the emperor jumped up with a yell.

The important thing here is the play of the barbarian
imegination, still centred on rovo%and the erude reduction
of other people into archetypes, frightened or good or bad,
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— ment in Europe was that formed at Lerins in Provemce by

and good or bad uawdxng.to whether they assented to

your will or not. In the end one cannot doubt how it was
that the Roman doetrine of the Trinity won over the Arien

doe trine, despite the fact that the number of Arians out-
numbered the Romans by far: there was everything for the’
barbarian to admire in the refinement both of mind and be=
haviour---the s e power of being able to gx:l'ﬁa situation
in all its subtleties---which for good or for the Roman
could command, Martin travelled ev e denouncing pagen
idol worship, which was officially forbidden by the rial
government at about this time, and his erudeness of delivery
was the v thing that won hordes of peasants over to him,
It is said t because of him alone certain roads in Gaul

were littered with ascetics and prosessions. The later St
mem (he died in 594) was quite as mmth( end

y form a decent sentence, But he claimed zﬁhtly)
that while few people understood an orator meny underst
an uncouth e¢reature like himself., This is the double action -

[4: m on all the time---crude conversions, and refinement wait-

to scoop the vietory upe
During the fifth century perhaps the most fertile settle-

Honoratius, and in its fertility (the fact that it drew people
gamls ia, G:;:;;o&s in, Africa, 2 g:gdé ) we o&-g

e la 800 e » s c¢hivalry itself,
from which St Francis m% thése first of
humanisme, A kind of embryo Chri om quickly for round
Honoratius. The fact that his suscessor Hilery (later
canonised) was sumoned to Rome by pope Leo and flung into
gaol for sacking the bishop of Be on, shows to what extent
by this time the bare structure of the Christiean empire was
beginning to show itself., By the time of St Franeis, in the
twelfth century, cormunication between Frovence and Ihly is
easy and m s 8ince precisely the same order, spiritual
and otherwise, permeated life in both es, and Latin ha§
been accepted as the comon Christian leanguage.

All these roots have to be pointed forward to their
later maturity. Although I see the book as not gom :
beyond the Benedictime era, some looking forward mediaeval

tise will bring out the whole meaning, Ve are looking

t0 how a eivilisation (if we want to e¢all Christendom that,
end I myself would not be quite happy about doing So-~-but
that will be cne of the problems faced) c¢ame into being out

of a religious experience: this I see as the vhole character

of the book.

There was another monastery in Provence, sterted at about
the same time (415) in Merseilles by John Cassisnus. Now
Cassisnus br %<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>